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“Did I conceive this entire nation? Did | give birth
to them?” (Bamidbar 11:12)

Besides teaching the Torah to the Children of Israel
in his role as our teacher, when it became necessary to
pray on their behalf, Moshe compared his having to take
care of the nation to the role a mother. Therefore, for the
first Yahrtzeit of my mother, 7"y 777> WX N2 77 (Susan
Kramer, a”h), | am presenting, in her memory and for her
merit, my attempt to resolve one of the more confusing
aspects of Moshe’s prayer on behalf of the nation after
the sin of the golden calf.

Dov Kramer

Kislev 5777
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Chapter One: CONFLICTING NARRATIVES
1.1 — The Problem

There are two times in the Torah where the story of
the golden calf is told; in Sefer Sh’'mos, when it
occurred, and in Sefer D’varim, when Moshe spoke to
the nation shortly before his death and recapped what
had happened over the nation’s 40 years in the desert.
However, the details of the narrative do not completely
match.

The primary difference between the two narratives
is when Moshe asked G-d not to destroy the nation.
According to the narrative in Sefer Sh’mos it was
before he descended from Mt. Sinai and broke the
Luchos — the stone tablets into which the text of the
“Ten Commandments” were engraved — whereas in
Sefer D’varim it was afterwards.

1.2 — The Verses
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“And G-d spoke to Moshe: ‘go descend, for your nation
which you brought up from Egypt has become corrupted.
They have quickly strayed from the path that | have
commanded them; they made for themselves a calf-figure,
and they prostrated themselves before it and they brought
offerings to it, and they said, ‘this is your god, lsrael,
which brought you up from Egypt.’ And G-d said to
Moshe, ‘I have seen this nation and behold they are a
stiff-necked nation. And now, let Me be, and My anger
will rage against them and | will destroy them, and I will
make you into a great nation.” And Moshe beseeched
HaShem his G-d, and said, ‘why, G-d, will [You let] Your
anger rage against Your nation, which You brought out
of Egypt with great strength and a strong arm. Why
should the Egyptians claim, saying, ‘with evil intent He
brought them out to kill them in the mountains and to
wipe them off the face of the earth’? [Rather,] turn back
from the wrath of Your anger, and relent from the evil
[You speak of doing] to Your nation. Remember
Avraham, Yitzchok and Yisroel Your servants, to whom
You swore in Your own self and told them, ‘I will increase
your offspring [to be as numerous] as the stars of heaven,
2



and this entire land that | have been speaking of I will
give to your offspring, and they will inherit it forever.’
And G-d relented [from doing] the evil that He had
spoken of doing to His nation” (Sh’mos 32:7-14)

“And Moshe turned, and he descended from the
mountain, with the two Luchos of Testimony in his
hand.” (Sh’mos 32:15)

From the verses in Parashas Ki Sisa it seems quite
apparent that Moshe asked G-d not to destroy the Children
of Israel, and that this prayer was accepted, before he even
descended from Mt. Sinai after the first 40-day period,
which ended on the 17" of Tamuz, 2448*. However, the
verses in Parashas Eikev, when Moshe reminded the nation
that they had angered G-d numerous times in the desert,
present things as if Moshe’s prayer was not made until after
he descended from Mt. Sinai:
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! See Rashi on Sh’mos 18:13 and D’varim 9:18.
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“And after 40 days and 40 nights, G-d gave me the two
stone tablets, the Luchos of the Covenant®. And G-d said
to me, ‘arise; descend from this this mountain, for your
nation which you took out of Egypt has become
corrupted, they have quickly strayed from the path which
I have commanded them, they made for themselves a
[calf]-figure.” And G-d said to me, ‘I have seen this nation
and behold they are a stiff-necked nation. Let Me be and |
will destroy them, and I will erase their names from under
the heaven, and | will make you into a nation mightier
and larger than it is.” And I turned and I descended from
the mountain, and the mountain was burning with fire,
and the two Luchos of the Covenant were on my two
arms.” (D’varim 9:11-15)

These verses are almost an exact mirror image of
how things were described in Parashas Ki Sisa, with one
glaring difference. Here, Moshe descends from the
mountain without first praying on behalf of the nation.
Instead, only after he descends and breaks the Luchos
does he pray for them:
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2 Interestingly, Moshe called them the “Luchos of the Covenant” even
though the text in Ki Sisa refers to them as the “Luchos of the
Testimony,” perhaps to emphasize the covenant aspect that the
nation had just violated by worshipping the golden calf.
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“And 1 took hold of the two Luchos and I threw them
from on my two arms and | broke them before your very
eyes. And | fell [in prayer] before G-d like the first time,
[for] 40 days and 40 nights, and | did not eat nor drink
because of the entirety of your sin, to do what is evil in
G-d’s eyes to anger Him. For I was taken aback by the
extent of the anger and rage with which G-d became upset
at you, to destroy you.” (D’varim 9:17-19)

Aside from the fact that Moshe’s prayer is first
referenced after he had already descended from Mt. Sinai
and broke the Luchos, the prayer referenced here took 40
days and 40 nights. Since the nation didn’t sin until the
very last day of the first set of 40 days, this 40-day prayer
could not have been offered with just moments left in the
first 40-day period.

1.3 — Was it the Same Prayer?

An easy way around this issue would be to say that
this was a totally separate prayer from the one described in
Parashas Ki Sisa, with Moshe offering that prayer before
descending from Mt. Sinai and this one afterwards®.
However, since G-d relented after that first prayer and

3 Although we would still need to explain why the first prayer is
omitted in Parashas Eikev and the prayer described in Eikev omitted in
Parashas Ki Sisa.
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agreed not to destroy the nation, why would Moshe ask
Him a second time not to destroy them?

Not only that, but the prayer described in Parashas
Eikev is remarkably similar to the one in Parashas Ki Sisa:
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“And I fell [in prayer| before G-d for the 40 days and the
40 nights that | [prayed], for G-d had said He would wipe
you out. And | prayed to G-d and I said, ‘HaShem [Who
is the Only True] G-d, do not destroy Your people and
Your inheritance whom You redeemed by showing Your
greatness, whom You took out of Egypt with a strong arm.
Remember Your servants, Avraham, Yitzchok and
Yaakov. Do not let the stiff-necked nature of this nation,
or its wickedness or its sin, be the deciding factor, lest the
land that You took us out from say that G-d lacked the
ability to bring them to the land that He spoke of to them,
and out of His hatred for them He took them out to kill
them in the desert. And they are Your nation and Your



inheritance, whom You took out with Your great strength
and with Your outstretched arm.” (D’varim 9:25-29)

From the text of the prayer it is evident that Moshe
had to ask G-d not to destroy the nation because that’s what
He would have otherwise done. And the arguments Moshe
presented as to why G-d shouldn’t destroy them seem to be
the same ones as in Parashas Ki Sisa: He took them out of
Egypt; what the Egyptians would say; and the merits of our
forefathers. Therefore, it certainly seems as if the prayer
described in Parashas Eikev is the same one described in
Parashas Ki Sisa, i.e. the prayer offered by Moshe before
G-d relented from wiping them out.

Why, then, is this prayer presented in Ki Sisa as if it
was offered before Moshe descended after the first set of 40
days, and in Eikev presented as if it was offered afterwards,
during the second set of 40 days?






Chapter Two: CONFLICTING OPINIONS

2.1 —Ibn Ezra’s Approach

Because of this apparent contradiction between
Parashas Ki Sisa and Parashas Eikev, Ibn Ezra* writes:
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“There are those who say that this prayer (in Parashas Ki
Sisa) is the same one mentioned in Parashas Eikev, and
should have been written after Moshe returned to the
mountain, since G-d relented after [Moshe] prayed for 40
days. For if G-d had already relented (before this 40-day
period), why would Moshe say (before offering the 40-day

*In his long commentary to Sh’'mos 32:11.
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prayer) ‘perhaps I will achieve atonement’? [Rather,] he
descended (on the 17" of Tamuz) and burned the [golden]
calf and killed those who had worshipped it, and then
returned in order to pray on behalf of Israel and on behalf
of Aharon, who was the cause. And others say that the
prayer (in Parashas Eikev) of ‘do not destroy your nation’
is not the same one mentioned here®. But my opinion is that
the meaning behind the words is the same, as | will explain.
For how can Moshe beseech G-d (asking for forgiveness)
before burning the [golden] calf and making the Children
of Israel drink [the water mixed with its ashes] and killing
those who had worshipped it? [Instead,] G-d’s Aint to him
was only that he should pray after he descends and
removes the [golden] calf, which is why [his saying]
‘perhaps I will achieve atonement for your sin’ is written
after he removed the sin, as it says, ‘and your sin which you
made, the calf, /I took and I burned it, etc.] 5 And behold,
because G-d had told Moshe to let Him be,” [the Torah]
mentions the prayer he offered when he (eventually) fell [in
prayer] before G-d. And this section (the prayer) really
belongs after Moshe returned to the mountain, but the
Torah is not written in chronological order, rather it
wanted to connect G-d saying ‘he that sinned against me’

> Because the wording isn’t exactly the same.
® D’varim 9:21. Ibn Ezra is referencing the parallel verse in Parashas
Eikev to show that Moshe worked to fix the problem before he asked
G-d not to destroy the nation.
7 Sh’mos 32:10, which was how Moshe knew to pray in order to save
the nation (see Rashi).
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(Sh’mos 32:33) with ‘and now go lead the people’ (32:34) [and
with] ‘and G-d smote the nation’ (32:35).”

In other words, Ibn Ezra is of the opinion that the
prayer in Parashas Ki Sisa is the same exact prayer as the
one written in Parashas Eikev. As far as why the prayer is
written in different places, Ibn Ezra says that the narrative
in Parashas Ki Sisa was not written in chronological order,
as this prayer was not offered before Moshe descended on
the 17" of Tamuz, but afterwards, during the middle set of
40 days.

Aside from addressing the issues raised above, Ibn
Ezra makes the powerful argument that Moshe could not
possibly have asked G-d to forgive the nation while they
were still actively sinning. Only after he stopped the idol
worship and repaired whatever damage he could did it
make sense to return to Mt. Sinai to ask for forgiveness.

Although Ibn Ezra tries to explain why the prayer
was written as if it was made before Moshe descended on
the 17" of Tamuz rather than in chronological order, it is a
less than satisfying explanation. Nevertheless, when
confronted with options that are problematic, the one that is
least problematic is chosen, and Ibn Ezra prefers the prayer
being written out of order in Parashas Ki Sisa to any other
compromise that would have to be made in order to explain
everything else. Still, there are additional issues with Ibn
Ezra’s approach that must be resolved, including why, if
the prayer in Parashas Eikev is the same one as in Parashas
Ki Sisa, and therefore the first one made by Moshe after the
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sin of the golden calf, Moshe said® that G-d “also” listened
to him after that prayer, indicating that there was an earlier

one.®

2.2 — Ramban’s Approach

Ramban (sh’mos 32:12) agrees that they are the same
prayer, but takes the opposite approach:
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® D’varim 10:10. See Ibn Ezra and Chizkuni for their explanation of the
word “also.”
° There are additional difficulties as well, but these also apply to other
approaches, and will be discussed later.
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“It seems evident that this prayer is the same one
mentioned in [Parashas Eikev, i.e.] ‘and I prayed before
G-d and said, HaShem [Who is the Only True] G-d, do not
destroy Your nation’ (D’varim 9:26), for the prayer is the
same for both of them. And behold here the prayer is
mentioned before he descended from the mountain, and
there it is mentioned after he descended from the mountain.
And Ibn Ezra’s opinion is that Moshe did not pray on
Israel’s behalf as long as the idol that was worshipped was
still there. Instead, when G-d told him ‘leave Me be and |
will destroy them’ (D’varim 9:14), [Moshe] understood that it
is up to him [to fix things], so he descended and destroyed
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the [golden] calf and returned to pray for 40 days, and
[even though it is written in Ki Sisa as if Moshe prayed
immediately,] there is no chronological order in the Torah.
But this is not my opinion, because the prayer that was
made when he returned [to the mountain] was the one that
is relayed [later in Parashas Ki Sisa], ‘please, this nation
has committed a grave sin’ (Sh'mos 32:31), and if this was all
one prayer that was made over 40 days after he returned to
the mountain, why was it split up, with part of it mentioned
here and the other part mentioned after he descended?
Rather, they'® are two [separate] prayers. It would
therefore seem that when [G-d] said to him ‘let Me be so
that My anger can rage against them’ (Sh’mos 32:10),
[Moshe] immediately beseeched G-d and did not delay at
all, because he was afraid that G-d’s anger would strike
and the plague would begin to destroy them instantly. And
he immediately said, ‘why, G-d, would You let Your anger
rage against Your nation?’ (Sh’mos 32:11). And this
approach is also found in Sh’mos Rabbah (42:1): Moshe
said ‘if I leave Israel alone (by not praying for them right
away) and | descend, Israel will never have the ability to
recover (and survive); rather, 1 will not move from here
until 1 ask [G-d to have] mercy on them.’ Immediately,
Moshe began to try to defend them, etc.** And behold
[Moshe] prayed for them, and G-d relented [from doing]
the evil He had spoken of, [namely] to kill them and to
finish them off. Not that He forgave them, only that He said

°The two prayers mentioned in Ki Sisa.
" The “etc.” indicates the end of Ramban’s quoting of the Midrash,
which continues beyond what he quoted.
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He relented and would not wipe them out. And since Moshe
now had some time'?, he descended and burned the
[golden] calf and killed those who had worshipped it, and
after that he said to the nation ‘I will go up to G-d, perhaps
[ can attain atonement for your sin’ (Sh’mos 32:30) SO that
He will forgive you. In [Parashas Eikev], on the other
hand, the situation is relayed in a different order, as after
G-d told him “leave Me be’ (D’varim 9:14), M0She said, ‘and
[ turned and I descended’ (ibid, 9:15)," and the reason for
this is that there' Moshe was laying out before them all of
their sins and how much effort he had to expend over them,
and behold he relayed to them what they did at Choreiv
regarding the calf and that he had to break the Luchos and
pray for them for 40 days and 40 nights, and for Aharon as
well, and that he had to burn the calf, and he relayed to
them what they had done in Tav eira and Masa and in
Kivros HaTa ava and when he sent them from Kadesh
Barneya. And after he concluded [listing the incidents
where they had angered G-d by saying/, ‘you have been
rebellious with G-d from the day I met you’ (D varim 9:24),
he went back to [discussing] the prayers that were
[previously] mentioned, and laid out the two [separate]
prayers, and said, ‘and | fell [in prayer] before G-d for
those 40 days and 40 nights that I fell [in prayer], for G-d
had said He would wipe you out, and | prayed to G-d and
said, * HaShem [Who is the Only True] G-d, do not destroy
Your people and Your inheritance, etc.’ (9:25-26), as if to

'2 Because immediate destruction was no longer going to happen.
B Without mentioning that Moshe prayed before descending.
“In Parashas Eikev.
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say ‘I had to pray to G-d on your behalf for 40 days
because G-d had originally said He would wipe you out
until 1 prayed to Him™ ‘do not destroy Your nation.” And
there was no need to mention [to them] the second prayer,
for [Moshe] had already said that he fell [in prayer] for 40
days for them; even here (in Parashas Ki Sisa) he did not
mention [the second prayer], for who can write the many
supplications and requests that he made for them over the
40 days?”

Ramban agrees with Ibn Ezra that the prayer
presented in Parashas Ki Sisa as having been offered before
Moshe descended on the 17" of Tamuz is the exact same
prayer as the one in Parashas Eikev. However, instead of
being offered during the middle set of 40 days, Ramban
says it was offered at the end of the first set of 40 days, as
stated in Parashas Ki Sisa. And even though in Parashas
Eikev it is presented as if it was offered over the middle 40-
day period, the main point being made is that Moshe had to
pray for such an extended period; what the prayer consisted
of is secondary.'® It was G-d’s anger that Moshe was

 Earlier.
'® Ramban presents two reasons why the details of the second prayer,
the one offered for 40 days that resulted in G-d telling Moshe to carve
new stone tablets to replace the ones he had broken, were not shared
in the Eikev narrative. One of them, that it was too long to be written
out in the Torah, also applies to the narrative in Ki Sisa. The other
reason he gives is that the actual wording of the 40-day prayer was
not relevant to the point Moshe was trying to make. From Ramban’s
wording, it would seem that the length of the prayer was the reason it
was not shared in Parashas Ki Sisa, while not needing to share its
details was the reason it wasn’t stated in Parashas Eikev — even
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focusing on, and because of that anger he had to first
convince G-d not to destroy the nation, which was
accomplished in the prayer presented in both Parashiyos,
then he had to spend 40 days and 40 nights beseeching G-d
to forgive them, a prayer whose details were not shared in
either narrative.

Just as Ibn Ezra minimized the issue of the prayer
being presented, in Parashas Ki Sisa, as if it was offered
before Moshe descended at the end of the first set of 40
days in order to better explain the other issues, Ramban
chose to minimize the issue of it being presented in
Parashas Eikev as if it was offered over the middle 40-days
in order to better explain everything else. Aside from
leaving us less than satisfied with either compromise, there
are numerous aspects of Ramban’s approach that need to be
discussed further, discussions that can hopefully help us
better understand all of the issues that need to be dealt with.

though its length should have been enough to prevent it from being
shared there either. Interestingly, in Parashas Eikev (9:26) Ramban only
mention its length as the reason the second prayer was not described,
without mentioning that the details of this prayer were not relevant to
the point Moshe was making.
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Chapter Three: HOW MANY PRAYERS?

3.1 — Prayers Made During the Middle 40 Days Were
Mentioned in the Torah

Ramban mentions two prayers, one offered on the
17" of Tamuz before Moshe descended (which, according
to him, is described in both narratives), and the 40-day
prayer offered over the middle set of 40 days, which (he
says) was too long to be included in either narrative.
However, there are prayers that Moshe offered during the
middle set of 40 days, i.e. after he descended from Mt.
Sinai on the 17" of Tamuz (when the first set of 40 days
ended) and before Rosh Chodesh Elul (when he went back
up for the third set of 40 days) that are described in the
Torah:

ST2YT3 INUM 2NRVT ANR YT DR TWR MR DR 0
bR TWR AW .25NRUT TYA 79K VIR 17 UK YYR
STOR 2T MY TITA IINUM I QYT RUM NIR AR 7
TWR TIDOR RI IR LR ARY ,ANKUM RN AR NV 2T

(25-5,25 mnw) .nans

“And it was on the next day,l7 and Moshe said to the
nation ‘you have committed a huge sin, and now | will go
up to G-d, perhaps I can attain forgiveness for your sin.’
And Moshe returned to G-d and said, ‘this nation has

Y7 After Moshe broke the Luchos, ground up the golden calf, made the
nation drink water mixed with its powder, and instructed the Levi'im
to execute (via the court system) those who had sinned publicly
despite being warned.
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committed a huge sin and made for themselves a god
made of gold. And now, please bear their sin, and if not,
erase me right now from Your book which You have
written.” (Sh’mos 32:30-32)

Moshe’s request that G-d “bear their sin” was
certainly made during the middle set of 40 days, and yet it
was written in the Torah.'® Nevertheless, this prayer could
have just been Moshe’s initial attempt to attain forgiveness
(which, based on G-d’s response, that “whomever sinned
against Me will I erase from My book,” was unsuccessful),
and not considered part of Moshe’s “40-day prayer.”
Ramban himself (Sh’mos 33:7) implies as much:

D72 MR NNHR 7,107 T 2AVE AW 1IN 12 0T o2
WN AW 1N, 71297 QWW 7 OR 790,000V 1939 11 OR 10w
QWM (aw) 717 OV RO TR 7P 7750 990N (kY 25 maw) T OR
S (T2 ,2%) QYT IR 7012 30 (69 ,29) O ROT WK O NN MY
T TOAT RIT (R ,39) QYT DR 71 79V 7912 XY (72 ,29) 7337 on2
92777 90 WA AR IR L(1,39) DTV DR DEIN (7,39) 122RNN ORI
9102 R’ 779 YT RDY IR TN

“On the day that he descended, on the 1 7" of Tamuz, he
burned the [golden] calf and prosecuted those who had
worshipped it, and on the next day he said to them that he
will go up to G-d to [attempt to] atone for them, and he
ascended the mountain, which is where [G-d’s divine]
honor was, and this is [what is referred to when it says]

¥ Which would seem to contradict Ramban’s assertion that the Torah
didn’t, and couldn’t, include the prayers Moshe offered during the
middle set of 40 days.
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‘and Moshe returned to G-d’ (Sh’mos 32:31), and he offered
a short prayer, [namely] ‘please, this nation has sinned’
(ibid), and G-d answered him ‘whomever has sinned against
Me’ (Sh’mos 32:33) [as well as] ‘and now, go lead the
nation’ (Sh’mos 32:34), and the plague began (Sx mos 32:35),
and He commanded him ‘go, arise from here, you and the
nation’ (Sh’'mos 33:1), and [Moshe] told this to Israel and
they mourned (si’mos 33:4) and their ornaments were
removed from them (Sk 'mos 33:6), at which point Moshe saw
that this process would be a long one and he didn’t know
what the outcome would be.”

This prayer is described by Ramban as being “a
short one,” so it must have been separate from his 40-day
prayer. It was only afterwards, when Moshe saw that
attaining forgiveness was not going to be an easy task, that
he had to offer the long, urgent prayer referred to in
Parashas Eikev.

3.2 — Another Prayer Offered During that Period is
Included in the Torah

But this wasn’t the only prayer Moshe made during
the middle set of 40 days that the Torah relates:

FIARY ST QYT DR DY ORR MWK AR IRD L' ON TN KRN

WA TTAYTY NIAKR INRY ONY TN MWK DR INYTIT KD

SIPITIT L,TOIOPA I ONNIR NI AR LINYY SR 7 DNER AN

SIAT TAY 9D FIRTY LTI I RIMKR IR LIVTIRY 907 DR N1

TID PR AR LOR MWRMN TP DRI D9 NI MR LN

TOODa 7 OONKRIR D RIBR YTV R2Y TR 1PN BN 2v0hn
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“And Moshe said to G-d, ‘take notice of what You said to
me, [namely] ‘take this nation up,’ but You haven’t
informed me who You will send with me despite having
said to me ‘I will know you by name’ and also ‘you have
found favor in My eyes.” And now, if I have presently
found favor in Your eyes, inform me of Your ways so that
I can know You, so that | can find favor in Your eyes, and
take notice that these people are Your nation.” And [G-d]
said, ‘My Face shall go, and I will let you be.” And
[Moshe] said to Him, ‘if Your Face is not going, do not
bring us up from here. And how will I know, regardless,
that | have found favor in Your eyes, [both] me and Your
nation? Is it not by Your going with us, thereby
distinguishing me and Your nation from every other
nation that is on the face of the earth?!” (Sh’mos 33:12-16)

Putting aside (for now) the deep meanings behind
this confusing exchange between Moshe and G-d, the
requests described were made by Moshe before he was told
to carve out a second set of Luchos and ascend Mt Sinai
(ibid, 34:1-3), and therefore must have been made before the
end of the middle set of 40 days. Nevertheless, as with the
prayer/request made at the beginning of this 40-day period,
it can be suggested that the prayers/requests described here
were not part of Moshe’s 40-day long prayer either. Rather,
they were additional prayers offered after the long prayer
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had concluded.® However, Ramban’s own words tell us
otherwise:

10 2 AT (20,50 Maw) TR IR AR IR 7T ON TRn R
TnPna v'a aw Imbva

“And Moshe said to G-d, ‘take notice of what You said to
me’ (Sh'mos 33:12). This occurred on Mt. Sinai when he went
up on the 19" of Tamuz.”

Ramban cannot have considered this prayer/request
to have been made after the 40-day prayer if he says it was
made on the first day that he went back up, at the beginning
of the middle set of 40 days. Nevertheless, it could be
suggested that this was also only a prelude to the 40-day
prayer, the text of which, according to Ramban, does not
appear in the Torah. For this to work, though, some
rearranging and conceptual sorting becomes necessary in
order to make it fit with the verses, as well as with
Ramban’s own commentary on Parashas Eikev.

1 According to this line of thinking, after Moshe thought his long
prayer had accomplished all that it could, which would be G-d
agreeing to let the nation continue its mission albeit without His
dwelling in their midst, he began a new, separate prayer to try to
convince G-d to lead the nation directly rather than having an angel
lead them. If none of the prayers described in the Torah were part of
the prayer that took “40 days and 40 nights,” Ramban’s assertion that
the 40-day prayer prayer was not, and could not have been,
mentioned in the Torah is not contradicted by the text of other
prayers offered during the middle set of 40 days being included in the
Torah.
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3.3 — Reconstructing the Timeline (Temporarily)

After Moshe’s request that G-d “bear their sin” was
rebuffed (32:33), G-d told him to “go lead the nation to the
place I have spoken to you of,” most likely referring to the
Promised Land?°, and informed him that “behold My angel
will go before you, and on the day that | punish [them for
other sins] | will punish them for this sin [as well].”?* The
paragraph ends after we are told that G-d sent a plague to
punish the nation for making the golden calf (32:35),
indicating that this communication has ended. As the
Ramban quoted above?? stated, this occurred on the 18" of
Tamuz?. It was at this point that Moshe moved his tent
outside the encampment?*, so he must have descended from
Mt. Sinai again before going back up on the 19" of
Tamuz?. This must be when, according to Ramban, the 40-
day prayer started, with Moshe’s opening requests?® not

%% Although interestingly, the exact destination was not mentioned by
name until a couple of verses later; see footnotes 133 and 191.
1 Sh'mos 32:34, see Rashi and Ramban.
2 From his commentary on Sh’mos 33:7.
2 Which is the day after the 17",
* Sh’mos 33:7, see the continuation of Ramban’s commentary there,
beyond what | quoted above. The request that G-d Himself lead the
nation rather than an angel comes after the paragraph discussing
Moshe moving his tent.
*> This would explain why sometimes, in various sources, Moshe is said
to have gone back up on the 18" and other times, even in those same
sources, is said to have gone back up on the 19" When the middle set
of 40 days and nights began and ended is a long discussion in and of
itself, beyond the scope of this piece. Nevertheless, suggestions made
to address that issue can (and will) be applied to ours.
%® Sh’mos 33:12-16.
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being considered part of that prayer®’. If so, the goal of the
40-day prayer was to convince G-d to lead the nation
Himself rather than an angel leading them. However, in
Ramban’s commentary on Parashas Eikev (D’varim 9:19), he
says that the goal of this prayer was to remove G-d’s anger:

SN DONR TAWI? 02°HY 32107 AP WK AN AR 2107 9
D"YR LRI ITAT %P 72 QIR TRwnh 00y v 1TV 0 ANy 03
SN29IN7Y PN 10 9V, MAyY MWY? 027 WK Y17 %Y ' an1 120w
TWRD RO QYD 03 9K YW TV 19°7 2OV2INY O 222K 0%HY
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“For it was because of the anger and wrath with which G-d
was originally upset at you, [threatening] to destroy you,
that | was so afraid now as well. For the level that G-d was
upset at you was so great that He still wanted to destroy
you, even though He had already relented from doing the
evil He had spoken of. Therefore I returned® and I fell [in
prayer] on your behalf for 40 days and 40 nights until G-d
accepted my prayer that time as well, just as he accepted
my prayer the first time, before I descended.”

No mention is made of asking G-d to lead the nation
instead of an angel, which, on its surface, indicates that

7 1f none of the 40-day prayer was included in either narrative.
*® Based on the above, this should refer to Moshe returning on the
19" (when Ramban says the 40 day prayer started), even though he
had previously returned on the 18™. In the continuation of his
commentary on this verse, however, Ramban says Moshe couldn’t
have asked for this before he destroyed the golden calf, and his
ascension on the 18" was also after he had destroyed it, making the
18" a possible date for this “return.”
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only after Moshe successfully removed G-d’s anger did he
ask Him to accompany them.?® And if Moshe didn’t ask
G-d to accompany the nation until after his 40-day prayer
successfully removed G-d’s anger, the requests Ramban
says took place on the 19" of Tamuz had to have been
made at least 40 days later. Nevertheless, it is theoretically
possible that the two prayers were offered concurrently,
with Moshe asking G-d to no longer be angry with the
nation so that He can accompany them.

No matter how we explain Ramban’s opinion that
the 40-day prayer was not included in either narrative, it
seems clear that there were other prayers/requests made,
aside from the prayer at the end of the first set of 40 days
not to destroy the nation, the 40-day prayer offered during
the middle set of 40 days, and the prayers/requests made
during the third set of 40 days*°.

%% |t makes sense that Moshe would not have the audacity to ask G-d
to accompany them while He was still so upset with them.
30 According to the Vilna Gaon (Sh’mos 33:7, quoted by HaK’sav v’HaKabalah on
Sh’mos 33:7 and 33:12), the 40-day prayer referenced in Parashas Eikev
was offered during the third set of 40 days. This suggestion has its own
issues, which will be discussed later (7.3), but according to this
approach, the 40-day prayer referenced in Parashas Eikev, or at least
part of it, is included in Parashas Ki Sisa, and is not a separate prayer.
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Chapter Four: WAS IT A SECRET?
4.1 — Why the Misdirection?

Although Ramban provides an explanation for how
the prayer in Parashas Eikev®' could have been the one
made at the end of the first set of 40 days — that it was
unnecessary to include the actual text of the 40-day prayer
as long as they knew Moshe had to pray for 40 days, but
important to share the text of the (earlier) prayer that
convinced G-d not to destroy them — it doesn’t fully explain
why this prayer is presented as if it was the one offered
during the middle 40 days. True, the words “and I prayed”
as well as “and I said” (D’varim 9:26) could technically mean
that he had done so at an earlier time (namely at the end of
the first 40 days), nevertheless the verses still read as if it
was during the middle set of 40 days.

This is especially true since the same points — that
G-d was so angry that He wanted to destroy the nation and
that a 40-day prayer was necessary — could have been made
just as effectively had the text of the prayer appeared a few
verses earlier®, such as:

5950K) ,00NR TRWwa? 02°9Y 71 AXR WK AN AR 2197 2N
335x 7 yawm ,("197) TNPmY Ay nAwn HR,0%P0KR LR TR

> “Do not destroy the nation,” etc.

*2In the middle of 9:19.

**| took out the expression “N'nin DY91 DA” because we would now

be discussing the first prayer, not a subsequent one. This expression,

which appears in this narrative twice, will be discussed at length (8.5).
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“For I was taken aback by the wrath and the anger with
which G-d was upset at you, [intending] to destroy you, and
| prayed to G-d and I said, ‘do not destroy Your nation
(etc.), and G-d listened to me.”

The sense of the anger is at least as great, that
Moshe needed to pray for 40 days after this prayer could
still be mentioned beforehand and afterwards (the way it is
now*"), and Moshe mentioning that he destroyed the v
would now be in chronological order (after the text of the
prayer that he said before he descended).

Another advantage would be telling us that Moshe’s
prayer was accepted immediately after the prayer is stated,
as opposed to having to rely on Moshe having said so
earlier®.

*9:18 and 9:25, with the list of the other instances where the nation
angered G-d stated before the latter.
35Despite being told in Parashas Ki Sisa that “G-d relented from doing
the evil He had spoken of doing to His nation,” this is missing in
Parashas Eikev. Although Moshe did tell them that “G-d listened to me
then as well” (9:19), with the “as well” referring to G-d having
answered Moshe’s first prayer (the one whose text is stated here),
meaning that they were told that G-d answered both his 40-day prayer
and his earlier one, it is a bit awkward that this isn’t stated after the
text of the prayer itself. [Even though, based on the previous chapter
(that here were other prayers offered during the middle 40 days),
saying this earlier could be misleading, as the previous prayer could
have been the short prayer said before the long 40-day prayer (and
that short prayer wasn’t answered!), since Moshe didn’t share this
with the nation, they didn’t know there were other prayers made
before the 40-day prayer, and wouldn’t be misled.] Not saying that
G-d answered the prayer whose text is stated in Parashas Eikev, or at
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Therefore, if the prayer detailed in Parashas Eikev
was said on the last day of the first set of 40 days, there
must be another reason why it is presented in a way that
makes it seem as if it was said over the middle 40 days.

4.2 — 20/20 Hindsight

We know?® that this prayer was actually said before
Moshe descended because of the narrative in Parashas Ki
Sisa, but when Moshe was speaking to the nation (the
narrative in Parashas Eikev), they didn’t have this text yet,
since the 770 190 that contains the earlier narrative wasn’t
given to them until right before he died*’. The only way
they could have possibly known that Moshe had prayed
before he descended — and that even before he destroyed
the 73w and went back up to ask for forgiveness G-d had
already said He wouldn’t destroy them — is if Moshe told
them himself. However, not only would it have been
uncharacteristic of Moshe to publicly (or even privately)
pat himself on the back by telling the nation that he had just
saved their skin, it would have been counterproductive.

least its awkward placement and being stated indirectly, is
problematic for Ibn Ezra’s approach too, and will be discussed later.
3 According to Ramban, at least. Obviously, Ibn Ezra (et al) would say
otherwise.
* D’'varim 31:9. Significantly, not only didn’t the nation have the text
of Parashas Ki Sisa yet, but at that point in time Moshe wasn’t
planning to ever give it to the entire nation, only to the o7 (see Rashi
on D’varim 29:3). It was only after the other D*0aw demanded a copy
of the Torah for themselves that they were able to read in Parashas Ki
Sisa that Moshe had successfully prayed to save them even before he
broke the Luchos and destroyed the 7ay.
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Moshe did everything he could to try to repair the
damage done by the golden calf incident, including asking
G-d to “erase him from His book™ if He doesn’t “bear their
iniquity” (Sh’mos 32:32); motivating the nation to repent
would have been very high on his list. Telling them that
G-d had already relented from His original intention to
destroy them could undermine this, as they would know
that no matter how severe the consequences might be,
being destroyed wasn’t one of the possibilities. If, on the
other hand, Moshe didn’t tell them about his earlier prayer,
keeping them in the dark about G-d having already relented
from doing what He had originally intended, and the nation
therefore feared that they might be wiped out because of
what they had done®, they would be much more motivated
to repent, and the chances of fixing what was damaged
would be that much greater.

4.3 — Breaking it to them Gently

With this in mind, it seems highly unlikely that the
nation was even aware that Moshe had prayed for them
before he descended. Instead, they were under the
impression that it was only because of what Moshe did
afterwards — including breaking the Luchos, destroying the
23y, punishing those who had worshipped it, getting the rest
of the nation to repent and praying to G-d for 40 days — that
things were reversed, enabling the original mission (and

%% Bear in mind that they had just witnessed what G-d had done to the
Egyptians, as well as what He had done to 80% of the nation during
the plague of darkness (see Rashi on Sh’mos 14:18), killing those who
weren’t committed to following G-d’s instructions.
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covenant) to be reinstated. Now, though, when Moshe was
repeating what had happened decades earlier, he couldn’t
leave out the fact that G-d was so angry with them that He
would have destroyed them, nor could he avoid admitting
that his prayers on their behalf played a major role in
reversing G-d’s anger. But that doesn’t mean he had to tell
them explicitly that the way things really happened was not
the way they thought they happened. Rather, he referred to
his first prayer, or at least when it was offered, indirectly.

When referring to his 40-day prayer, he said that
G-d “also” listened to that one, hinting that this wasn’t the
first time he had prayed for them after this sin. But in order
to remain ambiguous, when he shared with them the text of
that earlier prayer, he purposely presented it in a way that
could be understood as if it was the prayer said during the
middle set of 40 days rather than a heretofore unknown
prayer said before he descended at the end of the first set of
40 days.

Would some pick up on Moshe’s nuances, and now
realize that he had successfully prayed for them even
before he had descended on the 17" of Tamuz, while the
sinning was still taking place? Absolutely. But those who
did® would likely also understand why Moshe hadn’t
shared this with them until now. The bottom line, though, is
that there might be a very good reason why the prayer

** Which would eventually include anyone who studies Parashas Ki
Sisa, but Moshe was only taking his live audience into consideration,
see footnote 37.
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Moshe offered at the end of the first set of 40 days was
presented in Parashas Eikev as if it was offered during the
middle set of 40 days.
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Chapter Five: CONFLICTING MIDRASHIM

5.1 — Midrashic Support for Ibn Ezra

Ramban quotes Midrash Rabbah (42:1) to support
his opinion that Moshe prayed for the nation right away,
before he descended from Mt. Sinali, even though the sin
was still being committed. And there is no doubt that this
Midrash does say this*’. However, later in the same
Midrash (44:1*") the opposite opinion is stated:
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“When Israel did that [terrible] thing**, [Moshe] stood up
and defended them for 40 days and 40 nights without any
success, until he mentioned [the merits of our forefathers],
at which point he was immediately answered, as it says,
‘remember Avraham, Yitzchok and Yisrael.” What does it
say [the response was]? ‘And G-d relented from the evil. ”

From the wording of the prayer quoted — with
Yaakov being referred to as “Yisrael,” as he is in Parashas
Ki Sisa, rather than as “Yaakov,” which is how he is
referred to in Parashas Eikev — as well as from the fact that

%0 Although that doesn’t mean it was the same prayer described in
Parashas Eikev, and if we can find a way to resolve the issues
surrounding it being a separate prayer, this Midrash would not
contradict such an approach.
* See also 44:2.
* The sin of the golden calf.
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in response to this prayer G-d relented from doing the evil
He had threatened to do, it is quite apparent that according
to this Midrash the prayer Moshe offered for 40 days and
40 nights was the one in the Ki Sisa narrative — even
though it is positioned there as if it was said before Moshe
descended on the 17" of Tamuz*, exactly as Ibn Ezra
suggests.*

5.2 — Parsing the Midrash

This Midrash seems confusing, though, as its main
point is that max mor, the merits of our forefathers, is so
great that as soon as Moshe mentioned their names he was
answered, so it must have been the very last thing he
mentioned®. Yet, in the parallel prayer in Parashas Eikev,
max no1 is not the last thing mentioned! Nevertheless it can
be suggested that when Moshe related this prayer to the
nation, he did not maintain the actual order of his prayers.

* And unlike the earlier Midrash, which contradicts Ibn Ezra’s
approach but does not necessarily support Ramban’s contention that
the prayer in Parashas Eikev is the same exact prayer as described in Ki
Sisa, this Midrash not only contradicts Ramban’s approach, but it
supports lbn Ezra’s.
* Ramban was obviously aware of this Midrash too. The reason he
quoted the earlier one was not to prove that he was right and Ibn Ezra
was wrong (as they both had Midrashic support), but to counter Ibn
Ezra’s contention that Moshe could not have prayed while the sin was
still being committed; the earlier Midrash proves Moshe could have
prayed then too.
* Just as when we lose something it is always in the last place we look
because once we find it we stop looking for it, so too NIAxX NIdT must
have been the last part of Moshe’s prayer, as after he mentioned it he
was answered.
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In order to drive home the point that they are G-d’s “nation
and inheritance” who were taken out of Egypt through His
divine intervention, Moshe mentioned this to both open and
close the details of the prayer, and once he was not
repeating the prayer in order, he put max nm>r before what
the Egyptians would say because it was a much stronger
argument (as evidenced by it being the reason G-d
relented).

Aside from going against Ramban’s opinion
regarding when this prayer was offered, this Midrash also
undermines his argument that the 40-day prayer was too
long to be included in the Torah. Not only because the
Midrash says the 40-day prayer was actually included, but
because if maxk M1 wasn’t mentioned until the very end of
the 40-day period*®, then the words stated in the Torah as
being Moshe’s prayer must have been just the bullet points,
not the full version of the arguments Moshe used to try to
convince G-d to relent. And if the text of the prayer that
appears in the Torah is just a list of the topics Moshe
covered, while the actual prayer (or each stage of it)
included extensive details and extended reasoning for why
each one, in its own right, should be enough to change
G-d’s mind, the amount of time it took for the full prayer to
be said would not prevent a summary of that prayer from
being included in the Torah.

® As opposed to it being the same prayer Moshe offered day after
day.
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5.3 - And Then There Were Three

In any event, the issues raised by Ibn Ezra and
Ramban are dealt with in the Midrashic literature too, with
no clear outcome as to what actually happened. As a matter
of fact, there is a third Midrashic approach, one with more
issues to resolve than those already quoted:

TPYW °9Y .27NM9377 12 2DWnn IR MWY? wn? 197 1K1 NRK)
TPYW 11902 AWWH O QWYY RN QW AWV 27D '3 00 wn

' 0N MR 2V NN WD FIWY RYTW 221977 2 TV QW
17 ARI D17 NN LTPI272 °NA20 17 WAR QYT NN LAY Iwvn Dy
JIN2M1 1P NRLAY NYY NP1 IR AR 212121 .WTRD 07 W
7177 01°2 02 7"2p 17 MR 212121 .MNTY AmH0 19N A1 avh
(X *TPD XN W) .07V 1D

“And when was Moshe told to make the Mishkan? On Yom
Kippur. For Moshe ascended the mountain three times, and
was there for 120 days, from the 6™ of Sivan*’ until Yom
Kippur, which is the 10" of Tishray. And on that day it was
said that ‘G-d had relented’ regarding the [golden] calf.
That day [G-d] said to him ‘I have forgiven as you
requested.’ And on that day it was said to him ‘make for
Me a sanctuary.’ And on that very day he said to Him ‘and
You shall pardon our iniquities and our sins and You shall
cause us to inherit.” This day You shall cause us to inherit

7 Apparently following the opinion that the Torah was given on the 6"

of Sivan, not the 7th, and counting that day as the first of the first set
of 40 days.
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being pardoned for [all] generations*®. And on that day
G-d said to him ‘for on this day atonement will be upon
you. ’(Midrash Tanchuma, P’kuday 11)

If we focus on just the issues this Midrash raises
pertaining to our subject matter, the first thing that stands
out is that “And G-d relented from doing the evil,” which
was the response to Moshe’s first prayer in Parashas Ki
Sisa, and positioned in the text at the end of the first set of
40 days™, is understood by the Midrash to have been said
on Yom Kippur, at the end of the third set of 40 days. This
is problematic for many reasons, including Moshe not
being told the answer right after his prayer>’, which means
he was left hanging, not knowing that his prayer had been
answered, for either 40 or 80 days. How could Moshe have
insisted that G-d lead them instead of an angel if he thought
they were still slated to be wiped out? How could Moshe be
told to carve out new Luchos, indicating that the covenant
with the nation was still valid, if he didn’t know yet
whether they would even survive?

*® The Midrash is explaining Moshe’s request that G-d cause us to
inherit something, with that “something” being the ability to be
pardoned for our sins each and every year. Which explains the next
line, as G-d agrees to do just that.
9 According to the second Midrash in Sh’'mos Rabbah and lbn Ezra, it
occurred at the end of the second set of 40 days, but according to
them it’s not just the response that was moved; the prayer that this
was the response to was moved, with the response therefore moved
with it.
> Whether it was at the end of the first set of 40 days or at the end of
the second set.
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There are several ways to try to explain this
Midrash®®, but taken at face value, we now have three
different Midrashic opinions as to when G-d relented; at the
end of the first set of 40 days, at the end of the second set
of 40 days, and at the end of the third set of 40 days.

> Based on other issues that can be raised with it. For example, the
words “3"2T 'MN70” were not said regarding the golden calf, but the
sin of the spies (Bamidbar 14:20), yet are often quoted as if G-d said them
in response to Moshe’s prayer after the golden calf. It is therefore
possible that including the words “And G-d relented” as something
that happened on Yom Kippur doesn’t literally mean that this is when
it actually occurred; it may have been quoted here to convey the idea
that this was when full forgiveness was achieved. Similarly, the verse
“n>™y 192 Nt DI ,” which is presented as if G-d said it on the
10" of Tish ray 2449 (assuming the year changed from 2448 to 2449 in
Tishray), was not really said until after Aharon’s sons died during the
inauguration of the Mishkan (Vayikra 16:30; see 16:1), almost six
months later. It was likely presented this way because Moshe’s
request for future forgiveness, which was made on Yom Kippur, led to
this statement being made months later, after the 1% of Nisan, 2449. It
could therefore also be said that G-d’s relenting from destroying them,
which had actually occurred 80 (or 40) days earlier, was finalized on
Yom Kippur (see D’varim 19:10).
> Because of the difficulties with this Midrash, it would be difficult to
say that it really means that G-d didn’t relent, or didn’t inform Moshe
that He had relented, until Yom Kippur.
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Chapter Six: TWO SEPARATE PRAYERS?
6.1 — Rashi’s Opinion

In the narrative in Parashas Eikev, a 40-day period
is mentioned five times. The first two (D’varim 9:9 and 9:11)
are clearly referring to the first set of 40 days, when Moshe
received the first Luchos. The third and fourth times (9:18
and 9:25) refer explicitly to the 40 days when Moshe “fell in
prayer,” while the context of the fifth (10:10) indicates that it
is referring to the third set of 40 days™. Rashi clears up any
possible confusion regarding the fourth mention >*:
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“These are the very same [40 days] that are referred to
above (9:18), and they are mentioned again here because
the prayer [Moshe offered] is written here, as it says, ‘G-d,
do not destroy Your people,’ etc. ”

Obviously, Rashi is of the opinion that the prayer
described in Parashas Eikev was offered during the middle
set of 40 days. As tempting as it may be to just say that he
shares the same opinion as Ibn Ezra, his silence in Parashas
Ki Sisa indicates that he had no reason to explain those
verses any differently than their straightforward, simple

> Which is how the commentators explain the verse. Because of a
difficulty this raises, this last mention of 40 days will be discussed at
greater length.
>* So that we don’t think it refers to the third set of 40 days.
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meaning, that the prayer written there was offered at the
end of the first set of 40 days. In other words, despite the
similarity between the prayer in the Ki Sisa narrative and
the one in Eikev, they were two separate prayers, offered at
separate times. However, as mentioned earlier, since G-d
had already relented after the first one, why would Moshe
still need to ask G-d not to destroy the nation in the second
prayer?®®

6.2 — Similar, but not the Same

Although both Ibn Ezra and Ramban had said that
the similarity between the two prayers indicated that they
were one and the same, Abarbanel (D’varim 9:25-29) says
their similarity doesn’t prove anything:
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or we also find that most of the things mentioned in this
prayer were also said [in the prayer after] the sin of the
spies, and this teaches us that [Moshe] said them the first

>> | would be remiss if | didn’t mention that according to the simple
reading of the Midrash Tanchuma quoted above, G-d didn’t relent (or
didn’t tell Moshe He had relented) until the end of the third set of 40
days, in which case we can understand why Moshe kept asking G-d not
to destroy the nation. Again, though, this raises too many difficulties
to be understood that way, and is not consistent with other
Midrashim or commentators.
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time, before he descended from the mountain, and that he
repeated them the second time when he ascended to [try to]
attain atonement. And so it was regarding the spies. Since
they are righteous and good things [to say], and strong
arguments [against severe punishment], [Moshe] would
use them to appease G-d whenever there was trouble.”

6.3 — A Different Destruction

As far as why Moshe would ask G-d not to destroy
the nation if He already said He wouldn’t, Abarbanel
continues (writing as if Moshe was speaking):

o7 MWK QYD *NYYONAW YA 779301 ' ot Nn ovw
AW 11X 00 9aR L,0O2 IR 279 93 RY 737,000 10 37070
,72772 1NN INAAYT NP 207 PROY LRI TRV .OoNKR
72YN° 1199 995077 2R SNOXIT T 9V .229A020 T2 R 1D
.02 992 YA DR TR W ,IDIN NN O3 DITNRW RHW 7D

“Even though when | prayed the first time, before
descending from the mountain, G-d relented from
completely wiping [the nation] out, behold He did not fully
absolve you then, but still intended to destroy you. And that
destruction® [referred] to removing His Divine Presence
and [direct] involvement from you, [which would result in]
you perishing in the desert, which is what happened with
the generation of the spies®’. And for this reason it was

*® Since He had already relented from doing the original form of

destruction.

>’ What he means by this is not clear. Does he mean what G-d

intended to do to the generation of the spies before Moshe’s prayers
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necessary for me to pray before Him, so that he doesn’t
destroy you in that manner [either], and [so that] the wrath
of His anger subsides completely and He can forgive you.”

Abarbanel is suggesting that G-d didn’t relent (the
first time) from wiping the nation out, only from doing so
in the manner He had originally planned. As is often the
case, he is building upon Ralbag’s approach (Sh’mos 34:12):
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reversed things, or the fact that the generation of the spies did
actually die out. (Either way it was not accomplished, nor threatened
to be accomplished, by G-d removing His Divine Presence and letting
them die naturally from the harsh desert conditions.) Conceptually,
there is a major difference between killing everyone right away and
letting them die out slowly, over an extended period of time, and the
latter did happen to the generation of the spies. But their children
survived, thereby keeping the nation (as a whole) alive, whereas
Moshe’s prayer (in Parashas Eikev, which includes the nation reaching
the Promised Land) indicates that G-d’s intention was still to wipe
them out completely, without allowing there to be a next generation.
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“And behold this prayer™ was the cause for G-d relenting
from doing what He had said He would do to His nation,
and He did not follow through with wiping them out
because of how difficult this would be for Moshe™. And it is
apparent that in this prayer Moshe only requested that they
not be wiped out. And therefore the anger towards Israel
remained, whereby He could bring upon them a different
kind of punishment®®. And because of this, Moshe had to
return to ask G-d to bear their sin, as is mentioned
afterwards. After Moshe was able to accomplish that G-d
would not wipe them out [completely], he turned and
descended from the mountain as G-d had commanded him
to, and he worked to fix what they had damaged in any way
that he could so that afterwards he could try to convince
G-d to bear their sin, for it was not reasonable that He

would bear their sin while they were still holding on to
it61. i2)

*% At the end of the first set of 40 days, before Moshe descended with
the first Luchos.
> Ralbag had previously explained that Moshe’s prayer on behalf of
the nation was effective because of how their demise would impact
him, so even though they weren’t worthy of being spared (especially
since they were still sinning at the time), Moshe was worthy of being
spared the distress that wiping them out would have caused him.
% Literally, “evil” (1), which refers to their punishment, just as it
(“van”) was used to describe the punishment G-d had relented from.
ot Ralbag spells out how Ramban would answer lbn Ezra’s question;
even though asking for forgiveness was not possible while they were
still sinning, asking G-d not to punish them just yet, or at least not to
punish them as severely, was possible.
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Nevertheless, Ralbag never says that the prayer
offered when Moshe returned was the one stated in
Parashas Eikev; it is quite possible, even likely, that he
agrees with Ramban that the prayer in Parashas Eikev is the
one Moshe offered before he descended, as described in
Parashas Ki Sisa. All he says is that a different punishment
was still possible. In any case, Abarbanel’s suggestion that
this “different” punishment would have destroyed the
nation (if not for Moshe’s additional prayer) is difficult, for
if the end result is the same, what difference would this
difference make?®

6.4 — The Same Prayer, Offered Again and Again

A similar approach is suggested by Panim Yafos
(D’varim 9:17) to explain the conflicting narratives:
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6 Especially if the reason the prayer worked was because of how the
nation’s demise would have impacted Moshe. Even though Ralbag
indicates that G-d relented only from complete and immediate
destruction because that’s all Moshe had asked for, since their demise
in any manner would cause Moshe the same distress, it would be
difficult to say that a second prayer was needed to ask G-d to relent
from other forms of destruction as well.
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“It would seem that on all 40 [of the middle set of 40] days
[Moshe] offered this prayer®® all the time, and this is what
is meant by ‘and I fell [in prayer] before G-d the 40 days
and 40 nights that 1 fell [in prayer]’ (D varim 9:25), meaning
that this prayer®, which Moshe offered the first time® he
also offered all 40 days. And even though after the first
prayer it says that G-d relented from the evil, nevertheless
[Moshe] was afraid of the wrath and the anger, even
though He had relented from [doing] the first evil, when He
spoke of wiping them out forever, as it says, ‘and I will
make you into a great nation’ (Sh’mos 32:10), still he was
afraid that because of the wrath and the anger they, or
their descendants, would be punished, for G-d had said “I
have forgiven you as you as spoken’ (Bamidbar 14:20) after
the sin of the spies as well, and yet that generation was
punished. Therefore, [Moshe] prayed all 40 days until
G-d’s anger subsided, which occurred on Rosh Chodesh
Elul, which [begins] the period of good will®, ”

Like Abarbanel, Panim Yafos is suggesting that
even though G-d had already relented after Moshe’s first
prayer, since His anger was still there, a different
punishment was still possible, thereby necessitating
additional prayers by Moshe. The main difference between

® The one in Parashas Eikev.
® Which is about to be described there, in Parashas Eikev.
% Before he descended on the 17" of Tamuz.
o Referring to the third set of 40 days.
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the two is that according to Abarbanel the prayer in
Parashas Eikev is similar to, but not exactly the same
prayer as, the one in Parashas Ki Sisa, whereas according to
Panim Yafos they are the exact same prayers, said over and
over again.

Suggesting that they were the exact same prayers,
said before Moshe descended and afterwards, brings with it
an additional issue. If G-d had already relented from “the
evil” He had planned on doing to His nation (Sh’mos 32:14)
after the first time this prayer was offered, why would
Moshe keep asking G-d to relent from “the evil” (32:12)?
That he should ask G-d not to inflict any punishment is
understandable, but the word “y53” (“the evil”) implies the
same one specific evil that was originally intended, which
G-d had already agreed not to inflict. Abarbanel’s
approach, that the prayers offered over the 40 days were
similar to, but not exactly same as, the one offered before
he descended on the 17" of Tamuz, is therefore less
problematic.®’

Another issue with Panim Yafos’ approach is his
comparison to the punishment of the generation of the spies
despite G-d saying He had forgiven them (somewhat).
True, in both instances G-d had threatened to wipe them
out completely before Moshe convinced Him not to.
However, the actual punishment they received was not total
destruction, but a slow dying out of that generation, which

7 tis possible that this is what Panim Yafos really means, but his
words imply otherwise.
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allowed a new generation to take its place. If Moshe’s
prayers were the same before G-d relented and afterwards,
then he was still asking G-d not to destroy them totally, not
just to not kill out one generation.

Either way, whether the difference between the two
narratives is based on the same or similar prayers being
offered both before Moshe descended on the 17" of Tamuz
and afterwards, there should be no reason for Moshe to
keep asking G-d not to destroy His nation, since He had
already agreed not to. That there are multiple ways to
destroy them should not be relevant if the outcome is the
same.

There is also another issue that Abarbanel and
Panim Yafos have to deal with, but this one Ibn Ezra and
Ramban have to deal with as well. Its resolution, or at least
an attempt to resolve it, will require a detour or two, but we
can gain much in the process.
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Chapter Seven: WHEN DID G-D RELENT?

7.1 - Still Angry After All These Prayers

| have shared several approaches to explain why
Moshe is described as having asked G-d not to destroy His
nation during the middle set of 40 days, if we are told that
“G-d had relented from doing the evil He had planned to do
to His people” before Moshe descended from Mt. Sinai on
the 17" of Tamuz, at the end of the first set of 40 days.
According to Ibn Ezra, G-d didn’t relent until the end of the
middle set of 40 days. According to Ramban, Moshe didn’t
ask G-d not to destroy them during the middle set of 40
days. And according to Abarbanel and Panim Yafos, G-d
didn’t relent from any and all types of destruction, so
Moshe had to keep asking. The one common denominator
between all of these approaches is that by the end of the
second set of 40 days, Moshe had successfully removed
G-d’s anger, and G-d was no longer going to destroy them.
However, a verse at the end of the narrative in Parashas
Eikev (D’varim 10:10) seems to tell us otherwise:
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“And I stood on the mountain like [I did] the first days, 40
days and 40 nights, and G-d listened to me that time as
well; He did not want to destroy you.”

From this verse, which is referring to the third 40-
day period, it would seem that G-d still wanted to destroy
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the nation until the end of the third set of 40 days. If
Moshe’s 40-day prayer over the middle set of 40 days had
successfully removed His anger, why would Moshe say
that G-d was still angry until the end of the third set?

7.2 — Moving Away from the Middle

Earlier, | quoted a Midrash Tanchuma (P’kuday 11)
that, taken at face value, says that G-d didn’t relent after the
first set of 40 days, or even after the second set of 40 days.
It was not until Yom Kippur, the last day of the third set of
40 days, that G-d relented. Although it would be difficult to
take this Midrash at face value®, it would be consistent
with this verse. But this isn’t the only approach that would
work well with the implication that G-d was angry until
Yom Kippur; the same can be said for the Vilna Gaon’s
approach®:
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“And when it says in Parashas Eikev (D varim 9:18) ‘and I
fell [in prayer] before G-d like the first time, for 40 days,
etc., [1did not eat] bread, etc.,’ this refers to the last set of
40 days. And when it says here (Sh’mos 33:12) ‘and Moshe

% See Chapter Five (5.3), and footnote 51.
% Sh’mos 33:7, quoted by HaK’sav v’'HaKabalah on Sh’mos 33:7 and
33:12.
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said, etc., look [closely at what] You [said, that I should
take this nation up], etc.,’ this was all after he ascended the
mountain’®, and on Yom Kippur [G-d] was appeased, and
He passed before him (sh’mos 34:6)"* and made all of the
assurances’®.

If the 40-day prayer was offered during the third set
of 40 days rather than the second, and the purpose of the
prayer was to appease G-d’s anger, it wouldn’t have been
until the completion of that 40-day prayer, at the end of that
third set of 40 days, that G-d no longer wanted to destroy
the nation.

7.3 — Solving One Issue, But Creating Others

Although moving Moshe’s 40-day prayer from the
middle set of 40 days to the third and final set of 40 days
successfully explains why G-d was still angry until the end
of the third set, it brings with it other issues instead. First of
all, it doesn’t deal with the conflicting narratives directly,
and has the same shortcomings as the other approaches.
Was the prayer whose text is in Parashas Eikev said during

7 Eor the third set of 40 days.
" Interestingly, he says that G-d was appeased before mentioning that
He passed before Moshe (which was when Moshe said the ni a™); |
would have expected Moshe’s prayer of the niTn 2" to have come
first.
72 Sh’mos 34:10. According to the Vilna Gaon’s approach, though, this
would also include G-d leading the nation (Sh’mos 33:17), since this
reversal occurred during the third set of 40 days as well.
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those last 40 days?” If it was, the same question as to why
Moshe would have to ask G-d not to destroy the nation

after He had already relented applies.” If it wasn’t, but was
the prayer Moshe offered during the middle 40 days’, was

1t should be noted that what the Vilna Gaon wrote in his
commentary to Seder Olam (6) cannot fully inform us about his
opinion on this prayer, since he is explaining the Seder Olam as it
appears in our text, and this text of the Seder Olam clearly says that
Moshe’s 40-day prayer was offered during the middle set of 40 days.
In his commentary on Sh’mos (not all of which | quoted), the Vilna
Gaon (because he is so convinced the 40-day prayer must have been
offered over the third set of 40 days) writes that he thinks there is an
error in the text of the Seder Olam.
" And if G-d hadn’t relented yet, or Moshe wasn’t told that He had,
some of the same issues facing that Midrash Tanchuma apply as well,
such as how G-d could have told Moshe to carve out new Luchos,
indicating that the covenant was back on, if He was still angry with the
nation, to the point of still wanting to destroy them. (Alternatively,
why didn’t this make Moshe realize that G-d had already relented, so
he didn’t need to ask Him not to destroy them?) [The issue of Moshe
having the audacity to ask G-d to lead the nation rather than an angel
doesn’t apply, as according to the Vilna Gaon he didn’t ask until after
G-d had already told him to carve out new Luchos, so he knew things
would be somewhat back to the way they had been before the sin,
and asked that it go all the way back.]
> As will be discussed in the next chapter, the Vilna Gaon is of the
opinion that Moshe did not stay atop Mt. Sinai for the entire middle
set of 40 days, but went up every day to pray on behalf of the people,
and then returned to the camp to help them repent. This prayer might
have been what Moshe offered when he went back up each day of
those 40 days, although that would mean there were two 40-day
prayers, this one and the one offered over the last 40 days. [If it was
just one of the prayers offered on one of those trips up Mt. Sinai
during the middle set of 40 days, why was it the only one Moshe
shared with them? Was it because it matched the prayer he offered at
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that the same prayer mentioned before he descended at the
end of the first days? Either way, the questions we have
with Ramban’s approach76 or with Ibn Ezra’s apply here as
well.

As the Vilna Gaon himself writes, if the 40-day
prayer was offered over the third set of 40 days, the
chronology of the discussions between G-d and Moshe
would not match the order in which they are written in the
Torah. According to the text, Moshe told G-d that he
wasn’t informed which angel would be accompanying
them, but would prefer that G-d does so Himself (Sh’mos
33:12-13). The conversation then continues with a discussion
about whether or not G-d will accompany them’’. After
G-d agrees to do so, Moshe asks Him to “show me Your
honor” (33:18), with G-d’s response being that He will only
partially do so, by passing before Moshe while he is inside
a crevice in the rock and letting him see G-d from the back
(33:19-23). G-d then tells Moshe to carve out new Luchos
and ascend Mt. Sinai (34:1-2), which Moshe does (34:4),

the end of the first set of 40 days so closely, and could therefore be
presented ambiguously?]
e Except for G-d still wanting to destroy the nation until Yom Kippur,
which, after all is said and done, might be the most difficult question
on his approach. If not for the other issues with the Vilna Gaon’s
approach, combining it with Ramban’s works quite well. Ramban
himself (at the end of his commentary on Sh’mos 33:7) dismisses the
possibility that the 40-day prayer was offered over the third set of 40
days.
7 Included in this conversation is Moshe asking G-d to inform him of
His ways; what connection this might have with G-d accompanying
them will be discussed later.
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followed by G-d teaching Moshe the n7»a 3" (34:5-7),
Moshe’s prayer (34:8-9), G-d’s response (34:10) and a
reiteration of the covenant (34:11-26). If these all occurred in
chronological order, the first two discussions (33:12-23) took
place before Moshe was told to carve out new Luchos, and
must have therefore occurred during the middle set of 40
days. According to the Vilna Gaon, though, they didn’t
occur until after Moshe had returned to Mt. Sinai for the
third set of 40 days, which was obviously after Moshe had
followed G-d’s previously-issued instructions to carve out
new Luchos. Although theoretically possible, it is a bit
awkward for the Torah to have taught us this out of order®.

The 40 days between Rosh Chodesh Elul and Yom
Kippur are traditionally considered “nxn »»°,” days when
our relationship with G-d is in a good place. This is based
on the third set of 40 days, because Moshe had already
been told to carve another set of Luchos, indicating that the
covenant between us and G-d was back on. During those
days, Moshe was able to repair the relationship even
further, to the point that on Yom Kippur, the last of those
40 days, the second set of Luchos were given back to him,
engraved (by G-d) with the text of the “Ten
Commandments.” Since the purpose of the 40-day prayer
referred to in Parashas Eikev was to remove G-d’s anger'”,
it must have still been raging. How could these days be

’® And no reason is given for why it would.
7 The text (D’varim 9:25) states explicitly that Moshe fell in prayer
before G-d for 40 days and 40 nights because G-d had said He would
destroy them, associating the prayer with G-d’s anger.
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considered 1% if G-d still intended to wipe them out (or
if the anger that caused Him to want to wipe them out was
still there)?®°

It is therefore very problematic for the 40-day
prayer referenced in Parashas Eikev to have been offered
over the third set of 40 days. Which brings us back to our
question of why the verse (D’varim 10:10) says that only after
the third set of 40 days did G-d no longer want to destroy
the nation, since Moshe’s 40-day prayer — which was
offered over the middle set of 40 days, and was accepted by
G-d — was designed to remove G-d’s anger.™

8 This is similar to the issue of G-d telling Moshe to carve out new
Luchos while still angry at them, which would apply here as well.
8l Although it is true that full atonement was not attained until Yom
Kippur, the atonement achieved over the third set of 40 days allowed
for a closer relationship between G-d and His nation (how that
manifested itself is a matter of discussion; it could refer to G-d resting
His Divine Presence on the nation, the “clouds of glory,” and/or the
Mishkan being commanded), but was not what led to G-d not
destroying the nation. The removal of G-d’s anger, and therefore Him
no longer wanting to destroy them, was what the 40-day prayer,
offered over the middle set of 40 days, was supposed to accomplish.
And if G-d “listened to [Moshe] that time as well,” His anger should
have been successfully removed before Moshe went back up to get
the second Luchos.
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Chapter Eight: THE MIDDLE 40 DAYS

8.1 — Why can’t the Verse be Referring to the 2" Set
Instead of the 3"?

The question posed in the previous chapter is based
on the premise that the 40-day period after which G-d no
longer wanted to destroy the nation was the third set of 40
days®. If, however, the period being referred to was the
middle set of 40 days, there wouldn’t be an issue, as after
Moshe’s 40-day prayer G-d’s anger had calmed, and He no
longer wanted to destroy them. Therefore, let’s take a
closer look at why it is assumed that this verse is referring
to the third set of 40 days rather than the second.

8.2 — Where’s the Third Set?

As previously mentioned, a period of 40 days is
mentioned five times in the Eikev narrative. The first two
refer to the first set of 40 days, when Moshe went up to
receive the first set of Luchos (and was taught the Torah).
The 3" and 4™ mentions refer to the middle set of 40 days,
during which Moshe offered his 40-day prayer®. The 5™
mention, the one under discussion, is assumed to be
referring to the third set of 40 days. If it actually refers to
the middle 40 days rather than the third set, there would be

8 Which is how almost everyone understands them. The only
exception | have come across is in a piece on the Gush Etzion website
(VBM), and | assume the reason he goes against the other traditional
commentaries is this very issue.
8 Except according to the Vilna Gaon.
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no mention of the third set anywhere in the narrative.®*
Nevertheless, since Moshe’s focus was on how the nation
had angered G-d, it would not be so strange if the set of 40
days that occurred after G-d’s anger had already been
removed was omitted.®

8.3 — Chronological Context

After sharing the text of the prayer presented as
having been offered during the middle set of 40 days,
Moshe told the nation that G-d had instructed him to carve
out a second set of Luchos (10:1), which was the result of
his 40 days of praying. This indicates that his discussion
about the middle set of 40 days was complete. If so, the
next mention of a 40-day period must be referring to the
third set. Nevertheless, before this 40-day period is
mentioned, Moshe also tells the nation that he descended

* The Vilna Gaon’s approach has a similar issue, as if the 40-day
prayer was offered over the third set of 40 days, there would be three
mentions of the third set and none of the middle set. However,
according to him, the middle set is much less significant, making it less
problematic if it was not mentioned (see next footnote).
& Applying this to the Vilna Gaon’s approach, Moshe was trying to
highlight the fact that he had to pray on their behalf for 40 days, non-
stop, so didn’t discuss the 40 days he spent (mostly) in the camp with
them. Alternatively, even though there were three 40-day periods, the
two where Moshe spent 40 days and 40 nights, uninterrupted, atop
Mt. Sinai, and received Luchos at the end of the period, have much
more significance than the middle set, so the omission of the middle
set is not really so noteworthy. [In fact, part of the Vilna Gaon’s
approach to the timing of the three 40-day periods (see his
commentary on Seder Olam 6) is that only the first and third had to
have 40 nights to go along with the 40 days. Obviously, then, the
middle one did not have the same significance as the others.]
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from Mt. Sinai with the second Luchos (10:5) and put them
in the ark he had made (which G-d had commanded him
to), all of which happened after the third set of 40 days was
over. Obviously, Moshe is not repeating everything in this
narrative chronologically. Not only that, but other things
that occurred much later (such as Aharon’s death) are
mentioned before the narrative returns to the time period
under discussion, when he tells the nation about the o>>
being chosen to serve G-d (10:8). Although the actions done
by the o> to merit this occurred during the middle set of
40 days (Sh’mos 32:26-29), they were “separated” (D’varim
10:8) to serve G-d during the third set of 40 days, so the 40-
day period mentioned afterwards could (from this
perspective) refer to either the second or third one.
Interestingly, the same expression, ®>171 ny2 (“at that time”)
is used to introduce the o>»% being chosen and Moshe being
told to carve out new Luchos (10:1), perhaps indicating that
both happened at the same time, i.e. at the end of the
middle set of 40 days. The bottom line, though, is that even
if, at first glance, this 5" mention of a 40-day period refers
to the third one, from the flow of the verses it could refer to
either the second or third.

8.4 — Did Moshe Stay on Top of Mt. Sinai the Entire
Middle Set of 40 Days?

In Pirkay d’Rebbe Eliezer (46), a basic outline of
what occurred during the middle set of 40 days is given:

WY AYIWY 700 9R T MM DR P2 0 2°Y2IR MR
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“And after 40 days®®, [Moshe] took the Luchos and
descended to the encampment. On the 17" of Tamuz he
broke the Luchos and killed the cursed of Israel®’, and
spent 40 days in the encampment until he had burned the
[golden] calf and ground it into dust and killed all those
who had kissed the [golden] calf and ended idol worship
from Israel and fixed every Tribe in their location.”

It is clear from this synopsis of what Moshe
accomplished during the middle set of 40 days that he did
not spend them atop Mt. Sinai, but in the camp below,
working to fix what had been damaged. Chizkuni (Sh’mos
32:11; see also D’varim 9:18) also says that these 40 days were
not spent on Mt. Sinai:

595N ROR 210 7 PR awn Y KRR 071w 01 2OYAIRT NI 9o
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“And for the entire second [period of] 40 days, Moshe did
not go up to Mt. Sinai, but prayed on their behalf in his
tent, which he had set up outside the camp.”

As far as Pirkay d’Rebbe Eliezer saying that Moshe
spent the middle 40 days “in the camp” while Chizkuni

8 Referring to the first set of 40 days.
& Referring to those who had worshipped the golden calf. Two stages
of killing are mentioned; this one refers to those killed by the D7 via
the court system, while the second refers to those who died after
drinking the water mixed with the ground up golden calf.
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says they were “outside the camp,” this could be a result of
the differing opinions about when Moshe set up (and/or
used) his tent outside the camp®®. More likely, it’s just
semantics, as the point is that he was not on Mt. Sinai; that
he was technically “outside the camp” rather than “in the
camp” is not significant enough (in this context) to be
concerned with such exact accuracy. We can see this from
the words of Rav Yaakov Emden®®, who agrees not only
that Moshe did not spend the middle 40 days atop Mt.
Sinai, but that this was when Moshe put his tent outside the
camp (and used it), yet refers to Moshe being “in the camp”
at the time:
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¥ See Ramban on Sh’mos 33:7, although that discussion may not be
relevant if Moshe was not atop Mt. Sinai for the middle set of 40 days.
89 .
In his commentary on Seder Olam (6).
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“I will now say over what they showed me from heaven on
this issue, because in truth there is no contradiction
between the Pirkay d’Rebbe Eliezer I just quotedgo and our
sages, of blessed memory, who said that the 40 middle days
were also on the mountain, but they are one and the same.
The verses themselves support and prove its truth, for it
says explicitly regarding the [40] middle days®, ‘and
Moshe took the tent,” etc. (Sh'mos 33:7), ‘and they gazed
after Moshe,’ etc. (33:8), ‘and he returned to the camp’
(33:11), and the entire section is announcing and saying that
Moshe was in the camp during that period of time*?, as he
usually was®, except that he would go to the mountain, to
the place where the Divine Presence was, whenever he had

% Which is the same one | qguoted above.
L 1t's not really explicit that this occurred during the middle set of 40
days, except for its placement in the narrative. Those who say that this
part occurred after Yom Kippur (e.g. Rashi on Sh’mos 33:11) would say
this is another instance where the Torah is not written in chronological
order.
* The middle set of 40 days.
 From this sentence we see that Moshe can be considered “in the
camp” even if technically he was in his tent “outside the camp.”
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to have a divine communication, and he immediately
returned [to the camp] on that day or the day after it, as he
had done before the Torah was given®... And he did not
stay for 40 days on the mountain at any time except when
he received the first and second Luchos™... Nevertheless™,
the falling [before G-d in prayer] did cover 40 consecutive
days and nights®’, as is stated explicitly in the verses

(D varim 9:18/25), but it does not say that he was atop the
mountain for the [middle set of 40 days] the way it does for
the first [set of 40 days, where it says], ‘and I sar™ on the
mountain’ (9:8) and for the last [set of 40 days, where it
says], ‘and I stood on the mountain’ (10:10), for this
expression of ‘sitting’ and ‘standing’ can only mean
staying there, as if he said [explicitly]that he remained
there on the mountain for 40 days and 40 nights without

** When he ascended and descended numerous times without staying
on Mt. Sinai for an extended period. Rav Emden then quotes verses to
show that this is what happened before the first set of 40 days. | have
omitted parts of what he wrote to stick with what’s relevant to the
points I’'m trying to bring out.
% |.e. the first and third sets of 40 days.
% Even though Moshe did not stay atop Mt. Sinai for the middle set of
40 days.
*” The issue Rav Emden is addressing, which has puzzled the
commentators (and why he considers his finding a resolution
something that was “shown to him from heaven®), is how each of the
three sets of 40 days could have 40 complete days and 40 complete
nights, which would require additional days between each set (as
otherwise at least one of the sets would not be complete), if there
aren’t 122 days from the time Moshe went up before the first set until
he descended after the third set.
% The word “sat” in this context usually means “stayed” or “dwelled,”
a point he is about to make.
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descending during [those days]. And [during the first and
third sets of 40 days] he had no dealings with anyone
below at all, as opposed to the middle set, when he would
go to the mountain and return to Israel®, as he did not stay
only on the mountain during those 40 days and 40 nights
during which he fell [in prayer].

It would also seem*® that his falling [in prayer] was not on

the mountain, as the two times when his falling [in prayer]
is discussed, it never mentions that he was on the
mountain... Rather, he would fall and spread himself out
[in prostration] and pray once or twice a day, and also at
night, during those 40 consecutive days, and he didn’t
stop™™ his falling [in prayer] until his prayer was
answered. But he didn’t pray all day and all night, and he
wasn’t on the mountain inside the cloud when he fell [in
prayer], but did his praying and falling [before G-d] in his
tent.”

Rav Emden presents two possibilities. In both,
Moshe did not spend the entire middle set of 40 days atop
Mt. Sinai'%; either he went up and down the mountain

% The nation, not the country.
100 Meaning it is also possible.
101 Meaning he would continue doing this day after day, not that he
didn’t take a break from praying, as he is about to say explicitly.
192 Which explains how there could be three sets of 40 days and 40
nights in only 120 days, as for the middle set of 40 days (and more
specifically for the first and last days of that set), he didn’t need to be
on top of the mountain, and the partial days (where some time was
also spent on the mountain) also counted towards the 40.
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every day (and night)'%, or stayed in the camp the whole

time, offering the 40-day prayer from his tent. Although the
Torah says explicitly that Moshe went back up to Mt. Sinai
after breaking the Luchos and burning the golden calf
(Sh’mos 32:30-31), this could refer only to that first time,
when Moshe asked G-d to either forgive the nation or erase
his name from His book but was denied (32:31-34); after
that, though, he prayed from his tent rather than going back
up Mt. Sinai.

In any case, if Moshe was not on top of Mt. Sinai
for entire 40 days and 40 nights, non-stop, the verse that
says Moshe stood there for 40 days and 40 nights cannot be
referring to the middle set of 40 days. Nevertheless,
others® are of the opinion that Moshe spent the entire
middle set of 40 days atop Mt. Sinai, in which case this
verse could be referring to those 40 days.

8.5 - N'nn ny92 DA "X "N ynwi

Aside from saying that Moshe was on top of the mountain
for that entire 40 day period, and that by the end of that
period G-d no longer wanted to destroy the nation, the
verse includes words that appeared earlier in the narrative:

LRO77 2YDa 23 9N T ynRwm

1% The Vilna Gaon, in his commentary on Seder Olam (6,) also says

Moshe was in the camp during the middle set of 40 days, and that
Moshe went up every day but then descended.
10% See Rashi on Sh’mos 18:13 and 33:11, Tosfos on D’varim 10:10,
Ramban on Sh’mos 33:7 and Rosh at the end of the 4" chapter of Rosh
Hashanah.
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“And G-d listened to me that time as well.”

If the 40-day period in this verse is referring to the
third set of 40 days, then Moshe was telling the nation the
following:

“Not only did G-d listen to my prayers at the end of the
middle set of 40 days, but He also listened to my prayers at
the end of the third set of 40 days.”

If, on the other hand, the verse is referring to the
middle set of 40 days, then Moshe would be saying
something a little different:

“Not only did G-d listen to my prayers at the end of the
first set of 40 days, but He also listened to my prayers at
the end of the middle set of 40 days. ”

In and of itself, this wouldn’t be problematic.
However, this exact expression was said earlier in the
narrative (9:19), and the “also” in that verse also'® means
that not only did G-d listen to the prayer Moshe had
previously offered but He also listened to this one. If the
second “also” tells us that G-d listened to Moshe’s prayers
during the first and second sets of 40 days'®, which prayers
were Moshe referring to the first time he said this? Was
Moshe just repeating himself, telling us twice that G-d had
listened to him both times, at the end of the first set of 40

days and at the end of the second? Why would he repeat the

1% pyn intended.

As we are avoiding any reference to the third set in this narrative.
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same information in the same narrative? It therefore makes
more sense for the 40-day period referred to in the second
verse to be the third set of 40 days. This way, the first time
Moshe was saying that G-d listened to him at the end of the
second set of 40 days just as He had listened to him at the
end of the first one, and the second time he was saying that
G-d listened to him at the end of the third set just as He had
listened to him at the end of the second.'%’

Nevertheless, according to those who say no prayer
was offered during the first set of 40 days'%, this same
issue applies even if the second verse is referring to the
third set of 40 days. The 40-day period in the first verse
must be the second setoff 40 days (when Moshe offered his
first prayer), yet the verse still says “also,” meaning that
G-d had also accepted Moshe’s earlier prayer — even
though, according to this opinion, no prayer had been
offered during the first set. In order to deal with this issue,
Ibn Ezra writes (D’varim 9:19):

PYXN 77,7V .07 DY anvh2 o7va H9on5 120 00 LR avea 2
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“And also at that time, for [Moshe] had already prayed on
their behalf when they were at the [Red] Sea. And this is
evidenced by [G-d having said to Moshe there], ‘why are
you crying out to Me?’ (Sh'mos 14:15). And another
[instance where Moshe had previously prayed on their

7 \Which is how Ramban explains the verses.

198 5uch as Ibn Ezra.
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behalf was when they were thirsty, in Marah, where it
says], ‘and he cried out to G-d and He showed him a tree’
(Sh’mos 15:25).”

Since, according to Ibn Ezra, there was no prayer at
the end of the first 40-day period for G-d to have listened
to, the “also” in the first verse must be referring to prayers
Moshe had offered even before the sin of the golden calf.
And he brings examples of prayers that Moshe had
previously offered.'®

Chizkuni (ibid) has the same approach, but adds one
more example:
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“And also at that time, for [Moshe] had already prayed for
them at the sea and at Marah and at Masah.”

Besides referencing the two prayers mentioned by
Ibn Ezra''®, Chizkuni adds a third, Masah (also known as
R’fidim), where the nation was thirsty for water and
“Moshe cried out to G-d” (Sh’mos 17:4).*** In other words,

109 Interestingly, if Moshe was referring to his prayer by the qi10 n¢,
and he was saying that G-d had answered his 40-day prayer just as He
had answered his prayer at the q10 0', then G-d saying “why are you
crying out to Me, speak to the nation and [tell them] to travel” must
be considered G-d having answered his prayer!
1o Including the first one, where it is not clear that Moshe’s prayer
was answered rather than being brushed aside (see previous
footnote).
" bn Ezra may have omitted this prayer because it wasn’t really
made on behalf of the nation, which would have meant asking G-d to
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the “also” in the first verse doesn’t necessarily refer to G-d
answering Moshe’s prayers at the end of the first and
second sets of 40 days, as according to Ibn Ezra and
Chizkuni it refers to G-d having answered Moshe’s prayers
prior to this incident and the prayer he offered during the
second set of 40 days. If so, we can apply this line of
thinking to those who say Moshe had offered a prayer at
the end of the first set of 40 days.

Moshe was telling the nation how taken aback he
was by the level of G-d’s anger, as He was planning to
destroy them. If Moshe’s first prayer was made at the end
of the first set of 40 days, this would have also been when
G-d relented, after which He no longer planned to destroy
them. As Ramban explained, Moshe had to pray for 40
days and 40 nights'*? because of how angry G-d had been;
He was so angry that if not for Moshe’s first prayer, G-d
would have wiped them out. “And G-d listened to me that
time as well,” meaning that “G-d also listened to me at the
end of the first set of 40 days and didn’t destroy you, just as
He had listened to me previously, at the sea, at Marah
and/or at Masah.”

give them water, but about them, with Moshe asking G-d how he
should deal with them, as “anything more and they will stone me”
(which would explain Chizkuni’s change from Ibn Ezra’s “on behalf of
them” to “about them”). Nevertheless, Chizkuni may have considered
it to be an answered prayer, since G-d did provide them with water,
thereby alleviating the problem that led to Moshe’s prayer. This may
be significant for our verses, as Moshe considering a prayer to have
been answered even if G-d didn’t address the request directly could
apply to requests made after the sin of the golden calf as well.
12 During the second set of 40 days.
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Once the first verse can be referring to previous
prayers, with G-d listening to Moshe at the end of the first
set of 40 days just as He had listened to him previously, the
second verse can be referring to the middle set of 40 days,
with G-d listening to Moshe at the end of the second set
just as He had listened to him at the end of the first set. And
if the second verse is referring to the middle set of 40 days
rather than the third one, G-d wanting to destroy the nation
until the end of that period is not problematic.

Based on my earlier suggestion, that until Parashas
Eikev Moshe didn’t tell the nation about the prayer he had
offered at the end of the first set of 40 days, there’s another
possibility. Even if that prayer had been a secret, the prayer
he offered during the middle set of 40 days was not. First of
all, he told them he was going back up to G-d to try to
attain forgiveness for them (Sh’mos 32:30). Secondly, they
knew that after his 40-day prayer G-d had told him to carve
out new Luchos, so it must have been successful. By telling
them that G-d had also listened to that prayer, he was
telling them (or at least hinting to them) that the 40-day
prayer was not his first prayer on their behalf after the sin
of the golden calf.

Since they already knew about the second prayer,
and that it had been answered, and, as previously explained,
Moshe was telling them how taken aback he was by the
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level of G-d’s anger, as He was going to destroy them™?,
the first verse can be understood to mean “and G-d listened
to me then, at the end of the first set of 40 days (which,
until now, they were unaware of), just as He listened to me
at the end of the second set of 40 days (which they had
known about).” And if that’s what Moshe’s was saying, the
second verse, when Moshe ended the narrative by telling
them that “G-d listened to me at the end of that second set
of 40 days just as he had listened to me at the end of the
first one,” would not be an exact repetition of the first one.

8.6 — Chapter Conclusion

If there’s no issue with the third set of 40 days not
being mentioned in the Eikev narrative at all, and
mentioning the second Luchos doesn’t mean that the next
mention of a 40-day period must be the third one, and
Moshe did spend the entire middle set of 40 days atop Mt.
Sinai, and the first mention of G-d listening to Moshe’s
prayers “that time as well” doesn’t preclude the second
mention from referring to the middle set of 40 days, then it
is possible that the fifth mention of a 40-day period in the
Eikev narrative refers to the middle 40 days, and G-d no
longer wanting to destroy the nation at the end of that time
period is not problematic.

However, it is much more likely that it refers to the
third set of 40 days, which is how (almost) everybody

3 Which, as previously explained, must refer to what He was planning

to do until Moshe’s prayer at the end of the first set of 40 days, when
G-d relented.
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explains it — and not only those of the opinion that Moshe
spent the middle 40 days in the camp™**. We are therefore
left trying to understand why, if Moshe’s prayers regarding
not destroying the nation had already been accepted,
including his 40-day prayer that diminished G-d’s anger to
the extent that he was told to carve out new Luchos, it
wasn’t until the end of the third set of 40 days that G-d no
longer wanted to destroy them.

1 Although this might be because it’s difficult to explain D’varim 9:19

to be referring to prayers unrelated to the sin of the golden calf,
despite Ibn Ezra having no other choice.
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Chapter Nine: N TNV vs. NNNYN

9.1 — Ramban’s Explanation of D’varim 10:10

In order to explain why it was only at the end of the
third set of 40 days that G-d no longer wanted to destroy
the nation, Ramban writes:
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“And the way to understand [Moshe saying/ ‘G-d did not
want to destroy you' is that He did not want to not bring
you into the land to inherit it'™"°, the same way ‘and He will
continue to leave the [nation] in the desert, and you will
destroy this entire nation’ (Bamidbar 32:15) is understood. ”

In other words, the “destruction” referred to in this
verse is not the same destruction as has been referred to
until now, which was a total and immediate destruction.
Instead, it is the kind of destruction Moshe referred to when
he explained to the tribes of 7 and 2187 why giving them
land east of the Jordan River as their inheritance now,
before the Land of Canaan was conquered, was
problematic.

1 Using a double negative because he is explaining the term

“destruction” as “not bringing them to the Promised Land,” and if G-d
no longer wanted to destroy them that way, He no longer wanted to
not bring them to the Promised Land.
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9.2 — Destruction through Continued Wandering

Moshe’s rationale for not wanting to give them the
land now was based on what had occurred decades earlier.
Just as the report of the spies had caused the nation to be
afraid of trying to conquer Canaan, which led to them
having to wander in the desert for 40 years, if the two tribes
with the best warriors (71 and j21%7) were to avoid having to
conquer Canaan, the nation would again be too afraid to try
to conquer it, and G-d would make them wander in the
desert even longer, until the next generation came of age.
Moshe was telling 73 and 721% that if the nation would have
to wait another generation before being able to enter the
Promised Land, it wouldn’t survive to even try, but would
be “destroyed,” i.e. would perish in the desert. Similarly,
regarding his prayers during the third set of 40 days, Moshe
was saying that only after those prayers did G-d no longer
want to keep the nation from entering the Promised Land,
which would have led to their destruction.

9.3 — When was the Promised Land back on the
Itinerary?

According to this, the prayers Moshe offered during
the middle set of 40 days did successfully remove the anger
that had caused G-d to want to wipe them out completely.
But enough anger still remained to bring about a different
type of destruction; leaving them in the desert without
entering the Promised Land. This was the anger that Moshe
removed during the third set of 40 days. However, this
seems to contradict what Ramban had written earlier
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(Sh’mos 32:35) regarding the plague G-d sent before Moshe’s
40-day prayer:
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“And this plague occurred after Moshe killed those who
had worshipped [the golden calf] and prayed on behalf of
[the others, telling G-d,] ‘and if [You will]not [bear their
iniquity], erase me [from Your book]’ (Sh’mos 32:32), for it
was because Moshe put himself out on their behalf that G-d
had mercy on them and told [Moshe] to bring them up to
the [Promised] Land, [adding] that He would send an
angel [to lead them]. And [this plague was sent because]
He wanted to diminish the [punishment due for the] great
sin so that they would be worthy of [being able to go to the
Promised Land], so He sent this plague [to strike] them™®
or He decreed such against them and the plague started.
And after this He returned [to the issue of going to the
Promised Land/ and said to [Moshe] ‘go up from here, you
and the nation’ [to the Promised Land, and I will send an
angel before you] (33:1-2), meaning that the plague would
not erase the sin [to the extent] that I will dwell amongst
YOou.

116 Ramban is referring to those who didn’t actually worship the

golden calf, but pressured Aharon to make it and donated gold for it.
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Since this conversation took place before Moshe’s
40-day prayer'’, G-d must have already agreed to let them
go to the Promised Land at the beginning of the second set
of 40 days, let alone before the end of the third set.
Nevertheless, it is possible that He only allowed them to go
because of the mercy He was showing after what Moshe
had done, even though He was still angry enough to not let
them go. It was only after the third set of 40 days that
Moshe was able to successfully remove this anger as well,
so it was only then that “G-d no longer wanted to destroy
them,” with the emphasis on “wanted,” since, from a
practical standpoint, G-d was already going to let them go
to the Promised Land even before these prayers were
offered. ™

9.4 — Different Terms for Destruction

Changing the definition of what kind of destruction
Moshe was referring to in this verse fits very well with the
change in the term Moshe used for destruction. Throughout
the narrative, the word used was “gmw!®, whereas the
destruction that G-d no longer wanted to do at the end of
the third set of 40 days was “annwi.” However, there is

1w Which, according to Ramban, didn’t begin until 33:12; see his

commentary there.
18 ¢ so, when Ramban says that the plague enabled them to go to the
Promised Land, it must mean that without the plague even Moshe’s
prayers during the last set of 40 days wouldn’t have removed G-d’s
anger. Otherwise, those deaths ended up being unnecessary.
Y9 D’'varim 9:8, 9:14, 9:19, 9:20 and 9:25.
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another place® in this narrative where the word used for
destruction is ninnwn, in the text of Moshe’s prayer, nnwn 98
1211y, which Ramban insists refers to the prayer he offered
at the end of the first set of 40 days, when G-d was still
planning to wipe them out completely and start a new
nation from Moshe. If nnnw: refers to a different kind of
destruction, namely not bringing them into the Promised
Land, wouldn’t Moshe have been asking G-d not to do that
type of destruction, as opposed to asking that He not wipe
them out completely?

9.5 — Shifting the Destruction

What would happen, though, if we applied
Ramban’s definition of 7nnw: to Moshe’s prayer of
Ty nmwn? It would be a completely different prayer than
the one in Parashas Ki Sisa, asking G-d to let them enter
the Promised Land rather than asking Him not to totally
destroy them. And since it appears in Parashas Eikev as
part of Moshe’s discussion of his 40-day prayer, it would
be the prayer that Moshe offered over the middle set of 40
days. With this, most (if not all) of the issues can be
addressed.

120 Actually two, but the first (D’varim 9:12) is how G-d described the

state of the nation because of their sin.
21 b'varim 9:26.
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9.6 — Reconstructing the Timeline (Take Two)

At the end of the first set of 40 days, G-d told
Moshe that the nation had sinned'??, so He was going to
wipe them out completely*?, and that he shouldn’t try to
talk Him out of it'*. Taking G-d’s hint that if he prays he
can change G-d’s mind, Moshe immediately — even before
descending and putting an end to the sinning and trying to
repair the damage — asks G-d not to follow through with the
evil He had spoken of*?*, invoking what G-d had already
done for the nation, what the Egyptians would say if He
completely wiped out His nation right then and there, and
the promise He had made to Avraham, Yitzchok and
Yisroel'?, As a result, G-d “relented from doing the evil
He had spoken of doing to His nation.” Moshe’s
arguments, which were not based on defending, minimizing
or mitigating the sin the nation was committing,
successfully convinced G-d that no matter how angry He
was, wiping them out completely should not be an option.

122 Sh’mos 32:7-8 and D’varim 9:12.
123 “piy5R1” in Sh’mos, “DTNWRI” in D’varim. Throughout the Ki Sisa
narrative, instead of the word nnnwn, the word used is Nn'7), so they
must refer to the same total and immediate destruction. Even though
it is possible that n*72 refers to all types of total destruction, both
immediate and over time, when it parallels the nTwn used in
Parashas Eikev it must refer to the same type of destruction.
2% Sh’mos 32:10 and D’varim 9:14.
12> Sh’mos 32:12. This prayer is not mentioned in Parashas Eikev.
126 Sh’mos 32:11-13. Despite the similarity to the prayer in Parashas
Eikev, that one is the 40-day prayer Moshe offered during the middle
set of 40 days. The significance of the slight differences between the
prayers will be discussed shortly.
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It didn’t lessen the level of G-d’s anger one iota, it just
removed the possibility of that anger manifesting itself by
immediately and completely destroying the nation.

After descending®’, Moshe broke the Luchos'?®,
burned the golden calf, ground it up, mixed it with water
from the stream flowing from Mt. Sinai'*®, and did
whatever he could to repair the damage done by the sin**.
He then returned to G-d***, hoping that his actions were

Sh’mos 32:15 and D’varim 9:15.

Sh’mos 32:19 and D’varim 9:17.

Sh’mos 32:20 and D’varim 9:21. Regarding the stream of water, see
Sh’mos 17:6. Moshe made the nation drink this water, which caused
those who had worshipped the golden calf privately to perish (see
Rashi on Sh’mos 32:20). In D’varim, Moshe did not mention (explicitly)
that he made them drink this water because anyone who was in his
audience had either survived or was too young to have had to drink it
(see next footnote).

3% Sh’mos 32:26-29. Since the focus in Parashas Eikev is that the
nation caused G-d to become angry, and anyone who was prosecuted
and executed was obviously not around when Moshe addressed the
nation in Sefer D’varim, that those who actually worshipped the
golden calf were punished with death is not mentioned there. Rather,
the point was that even after everyone who had actually worshipped
the golden calf was punished, G-d was still angry with the rest of the
nation for either contemplating joining the sinners (see Ramban on
Sh’mos 32:7), for going along with Aharon’s plan — including donating
their jewelry (see N’tziv on Sh’'mos 32:3), for making a graven image
even if they didn’t intend to worship it (but to use it receive
communications from G-d, see Rashbam on Sh’mos 32:4) or for
allowing the incident to happen without protesting or trying to stop it
(see Abarbanel on Sh’mos 32:30-31).

B! Sh’mos 32:30-31. These details were left out in Parashas Eikev
because they were included in Moshe having to pray for them for 40
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sufficient to remove G-d’s anger and allow the nation’s
mission to resume where it had left off, with the covenant
intact and their destination still being the Promised Land.
Instead, G-d responded by saying that He was still planning
to punish the nation*, and would not guarantee that they
would make it to the Promised Land"®. This indicated not
only that He was still angry with the nation, but that He
might destroy them in a different way, by letting them roam
the desert without ever giving them their own homeland.
After all, if they couldn’t go back to Egypt, and they
weren’t being brought to the Promised Land, where would
they go?** And, as Ramban said, G-d not bringing them
into the Promised Land amounted to destroying them.

It was at this point that Moshe began his 40-day
prayer, asking G-d not to destroy the nation, meaning that

days and 40 nights; it was because this opening prayer wasn’t
sufficient that the longer prayer became necessary.
132 Sh’mos 32:33 and the end of 32:34.
133 Sh’mos 32:34, telling Moshe to “lead the nation to wherever | tell
you,” rather than to the Promised Land. Contrast this with what G-d
says just two verses later (33:1), where He mentions the Promised
Land explicitly.
B4 This is not exactly the same concern that Moshe shared with Ta and
|2IRN, because there the concern was that waiting for yet another
generation to come of age before bringing them into the Promised
Land would allow even more problems to arise, and they would never
make it, whereas this concern was that G-d didn’t intend to ever let
the nation enter, not even the next generation (bear in mind that the
sin of the spies, and its consequence of waiting for the generation to
die out in the desert before bringing the next generation in, hadn’t
occurred yet). Nevertheless, the idea that having to remain in the
desert amounted to destruction is the same.
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He should bring them to the Promised Land rather than
having them roam in the desert endlessly. This is the prayer
that appears in the narrative in Parashas Eikev.

9.7 — Contrasting the Nuances

Although the prayer in Parashas Eikev is
remarkably similar to the one in Parashas Ki Sisa, the slight
differences are significant:

1) In Parashas Eikev Moshe refers to them not only as
G-d’s nation, but also as G-d’s inheritance, alluding
to their being given the Promised Land as an
inheritance™®. As a continuation of this thought, the
forefathers, who were promised that the land will be

given to their descendants, are mentioned next™*.

2) Only in Eikev™’ does Moshe ask G-d to ignore the
nation’s stiff-necked nature and their wickedness

35 And, in a sense, the land is really His “inheritance” (see Vayikra

25:23; even after the Children of Israel conquer the Land of Israel it
still belongs to Him), given to His nation as an inheritance because
they are His inheritance.
3¢ p'varim 9:27, whereas in Parashas Ki Sisa they are mentioned not
only after what the Egyptians would say, but after the direct request
that G-d change His mind (Sh’mos 32:12).
7 p'varim 9:27, the second direct request in this prayer (with the first
being not to destroy His nation). In Ki Sisa both direct requests (made
in the second half of Sh’'mos 32:12) — that G-d calm His anger and that
He change His mind — are made back-to-back. Only one of these
requests was answered, as G-d’s anger was not reversed after this.
How Moshe expected G-d to reverse His anger while the nation was
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and sin — a reasonable request after steps had
already been taken to repair the damage — asking
G-d to “close the gap” between what Moshe was
able to accomplish and what was still left to
accomplish. In Ki Sisa, on the other hand, where
Moshe was still atop Mt. Sinai without having had a
chance to stop the sinning and try to fix things, such

a request could not be made*®,

3) In Ki Sisa, Moshe argues that if G-d wipes the
nation out right then and there the Egyptians will
say the reason G-d brought them out of Egypt was
to totally destroy them in the mountains*®, whereas
in Eikev'* he argues that they will say G-d was
unable to bring them to the land promised to their
forefathers, an argument that fits perfectly if the
destruction Moshe is referring to is making them
roam in the desert rather than bringing them to the
Promised Land.

4) In Parashas Eikev, when Moshe repeats what seems
to be the same argument that he made in Ki Sisa
about what the Egyptians will say, rather than

still sinning is quite puzzling. Perhaps Moshe meant that the results of
His anger should be reversed, and it was really just one request.
138 .

As lbn Ezra points out.
%% Sh’mos 32:12. The southern part of the Sinai Peninsula, where Mt.
Sinai is located (see
https://rabbidmk.wordpress.com/2016/08/04/parashas-matos-
masay-5776/) is mountainous.

%9 b'varim 9:28.
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saying G-d brought them out of Egypt to wipe them
out completely***, they would say He brought them
out “to kill them,” which works with either
definition of destruction.

5) Whereas in Ki Sisa Moshe argued that the
Egyptians would say G-d wanted to kill His nation
“in the mountains,” which alludes it being done at
or near Mt. Sinai**, in Eikev the killing would be
“in the desert,” since it could occur'®® anywhere in

the desert, not just in a mountainous area.

6) In Ki Sisa, one of the promises to the forefathers
that Moshe mentions is that their descendants will
be numerous™**, which works well to counter G-d’s
threat to completely wipe out the nation and start
over with Moshe. Since that threat was removed
after Moshe’s first prayer, there was no need to
reference this promise in a subsequent prayer.

"1 In Ki Sisa, the word “Dni%371” is used, which, as previously

mentioned, is the equivalent of “DTnwn'?1” in Eikev. This term would
not apply if, by the time Moshe made the prayer in Eikev, “nTnwn”
was no longer being considered (since G-d had already committed not
to do that after Moshe’s first prayer).
2 see footnote 139.
And likely would occur, since by the time they perished in the
desert (because they didn’t go to the Promised Land) they would have
left Sinai many years earlier.
¥ Sh’mos 32:13. It iis a bit curious that the promise to give their
descendants the land on which they had sojourned is not mentioned
in Parashas Eikev, but, as previously mentioned, it was hinted to,
twice, by calling the nation “G-d’s inheritance.”
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9.8 — Results Despite the Anger Remaining

Despite these differences, there is one “between the
lines” aspect that both prayers share; the end result was not
that G-d’s anger had subsided because of the prayer, but
that each prayer had accomplished what it had set out to do.
After the first prayer, G-d relented from the evil He had
planned on doing, and despite being just as angry with the
nation as He had been before the prayer'*, He was no
longer considering completely wiping them out. Similarly,
after the 40-day prayer G-d was no longer considering
“destroying” them by not bringing them into the Promised
Land, even though His anger level was still the same as it

had been before the prayer'*®.

9.9 — Resuming the Timeline Reconstruction

After the 40-day prayer, then, the original mission
was back on track, with the nation heading towards the
Promised Land™*’, but because G-d was still angry, He
wasn’t going to lead them there Himself, sending an angel

s Again, the sin was still being committed at the time, so the anger

itself could not subside.
146 Although, because of all the things Moshe had done after he
descended, it was less than it had originally been.
%7 Sh’mos 33:1. According to this, the 40-day prayer was offered
between the end of Chapter 32 and the beginning of Chapter 33,
which would explain why there needed to be a new communication
(33:1) telling Moshe to head towards the Promised Land despite similar
instructions being issue two verses earlier (32:34).
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instead™*®. It was only after the third set of 40 days that His
anger fully subsided, and He agreed to rest His Divine
Presence upon the nation, which included leading the
nation to the Promised Land (rather than an angel) and
residing in the Mishkan.

Let’s see how this fits with the narrative in Parashas
Eikev.

After a recap that parallels Parashas Ki Sisa'*°
except for the missing prayer, Moshe told the nation:

K% 2n 7799 29027 21 2R LIRS 7 0150 HDINND
NIYYY anNLR MWK 2ONRVA 90 DY ,onNw KD 2% NN
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“And | fell [in prayer] before G-d like the first time™*, 40
days and 40 nights, I did not eat bread or drink water'>*

8 Sh’mos 33:2. Although some (e.g. Rashi on Sh’mos 33:14) say this
was reversed before the third set of 40 days, others are of the opinion
that it wasn’t reversed until the end of the third set. Moshe asking, as
part of his prayers during the third set of 40 days (Sh’mos 34:9), for G-d
to lead them rather than an angel, is a strong indication that it had not
yet been reversed.
% D’varim 9:12-17, compare with Sh’mos 32:7-10, 32:15 and 32:19.
Since he didn’t pray for 40 days the first time, his intent was either
that the length of time was the same (40 days/nights) or that his
prayer over those 40 days/nights were said with the same urgency as
the prayer he had offered on that last day of the first set of 40 days
because G-d’s anger was still as strong as it had been before the first
prayer (as he is about to say). [Since this was the first time Moshe
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because of your sin, having done what is bad in G-d’s
eyes, which angered Him. For | was taken aback in fear
because of the wrath and the rage with which G-d was
upset at you, to completely wipe you out, and G-d listened
to me that time as well.”

As Ramban had explained, Moshe was saying that
G-d was so angry that he had to pray on their behalf for 40
consecutive days and nights to try to calm the anger he had
witnessed first-hand at the end of the first set of 40 days, an
anger so severe that G-d’s original intention was to
completely destroy them right then and there. And even
though that wasn’t going to happen anymore because of
Moshe’s first prayer, G-d’s level of anger was the same
after that prayer as it had been beforehand, thereby
requiring his urgent 40-day prayer. Moshe ends this part of
the narrative by telling them that just as his first prayer was
successful'®?, with G-d agreeing not to completely wipe
them out, so too was his 40-day prayer successful. What
that prayer was, and what it accomplished, was not
explained just yet.

hinted to his first prayer, he had to embed more than one meaning
into his words. In this case, he was likely referring to the urgency of his
first prayer, but worded so that it could also be understood to be
referring to the length of time.] See N’tziv for other possibilities.
1 1f the middle set of 40 days were not spent entirely on Mt. Sinai, he
didn’t eat or drink because he was fasting (see N’tziv).
2 The most obvious reference to his first prayer, but still worded in a
way that could be understood as referring to the prayers he had
offered during earlier incidents, i.e. at the Yam Suf, at Marah, and/or
at Masah.
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After a detour that recaps other instances where the
nation had angered G-d*>*, Moshe returned to his 40-day
prayer, repeating that it was needed “because G-d had
said"®* He would completely wipe you out.” Not that G-d
still planned on doing that, but because He had previously,
before Moshe’s successful first prayer, threatened to wipe
them out completely, and G-d’s anger was still the same
even after that prayer, the 40-day prayer was necessary.
The text of that 40-day prayer was then shared (D’varim 9:26-
29), with a different term for “destruction” used to signify
that the point of this prayer was not to convince G-d to
relent from completely wiping them out™®, but to convince
Him to let the nation go to the Promised Land rather than
withering away in the desert.

9.10 — Additional Nuances

Moshe couldn’t state here, immediately after the
text of the prayer was shared, that G-d answered this
prayer, because he had already stated that G-d agreed not to
wipe them out completely®, and saying that G-d answered
this prayer by agreeing to bring them to the Promised Land

>3 D’varim 9:20-24. Aside from underscoring their history of angering

G-d, this diversion allowed Moshe to share the text of his 40-day
prayer without misleading those who were able to pick up on the fact
that he had already prayed on their behalf at the end of the first set of
40 days, so that they wouldn’t think this was that first prayer.
% past tense, as opposed to a still standing threat.
As that had already been accomplished.
In a way that could have been understood as being accomplished at
the end of the second set of 40 days even though it was really
accomplished at the end of the first set of 40 days.
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would be tantamount to stating explicitly that there had
been a successful prayer at the end of the first set of 40
days which had convinced G-d not to destroy them,
something Moshe was trying to avoid. Besides, it would
not be accurate to say, or even imply, that G-d was no
longer angry with them®’, and stating that G-d answered
this prayer here would make it seem as if G-d was no
longer angry enough to prevent them from entering the
Promised Land.

More parallel narrative follows'*®, including G-d’s
instructions to Moshe to carve out new Luchos and bring
them up to Mt. Sinai for the third set of 40 days. After
another digression, Moshe concludes the narrative by
saying, “and I stood on the mountain as I did for the first
days, 40 days and 40 nights, and G-d listened to me that
time as well, and He did not want to destroy you,” adding
that G-d told him to get ready for the nation to travel to the
Promised Land**®. The progression would therefore be as
follows:

7 Since He still was, and only agreed to bring them to the Promised
Land because of the arguments Moshe presented during his 40-day
prayer.
8 Drvarim 10:1-5, compare with Sh’'mos 34:1-4. One major difference
is Moshe being told to make an ark for the new Luchos, which is
omitted in Parashas Ki Sisa. Why no ark was mentioned there, as well
as why similar instructions weren’t given before the first Luchos, are
valid topics of discussion.
% p'varim 10:10-11. Segueing into the instructions about traveling to
the Promised Land adds weight to the notion that the destruction G-d
no longer wanted to do was not bringing them there.
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(1) G-d intending to wipe the nation out (before
Moshe’s first prayer);

(2) G-d having previously said He would wipe the
nation out, but no longer intending to (after
Moshe’s first prayer);

(3) G-d intending to destroy them by not bringing
them to the Promised Land (after the sinning
stopped and those guilty of actual idol worship
had been punished);

(4) G-d agreeing not to do that either (after Moshe’s
40-day prayer) even though He was still angry
with them; and finally (after the third set of 40
days),

(5) G-d no longer being angry enough to destroy
them that way either, and therefore no longer
wanting to.

By changing the type of destruction from complete
annihilation, which G-d originally intended on doing
(before Moshe’s first prayer) to a passive destruction,
almost all of the major issues have been resolved. But there
are still some issues that need clarification.

9.11 - Finishing Touches

One such issue is when Moshe moved his tent
outside the camp. As previously discussed, according to
some™®®, Moshe offered his 40-day prayer from his tent,

which he had moved outside the camp (Sh’mos 33:7).

190k o Chizkuni, see Chapter Eight (8.4).
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Since'® G-d told Moshe to lead the nation to the Promised
Land*®? before Moshe moved his tent'®, if the focal point
of his 40-day prayer was to convince G-d to allow the
nation to enter the Promised Land, Moshe must have
moved his tent after the middle set of 40 days, making it
impossible for him to have offered his 40-day prayer from
his tent after he had moved it. Nevertheless, not everyone
agrees that this is where Moshe offered his 40-day prayer,
or that his tent had to be outside the camp at the time™®*.
Even if it means that he moved his tent outside the camp
right before going back up to Mt. Sinai for the third set of
40 days, Moshe may have been unaware that G-d was
about to summon him there'®®, and thought things could
stay the way they were for a while. Additionally, Moshe
may have moved his tent outside the camp specifically after
G-d said that His Divine Presence can no longer rest on the
nation*® to follow G-d’s lead and not dwell with the nation

either'®”, even if it was for just a short period of time'®®,

181 1£ we follow the text chronologically.

%2 Sh'mos 33:1-3

1% sh'mos 33:7

1% Either because the text does not have to be chronological, or
because the 40-day prayer was offered from his tent before he moved
it.
18> And ask him to bring new Luchos with him.

Which is why He had to send an angel to lead them rather than
leading them Himself.

1*7 See Rashi on Sh’mos 33:7.

Either way, Moshe would utilize this tent from Yom Kippur, which
was the last day of the third set of 40 days, until the Mishkan was up
and operating, the next Nissan. It should be noted, though, that if the
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Although the previously quoted*®® Abarbanel does

not distinguish between “mnnwi” and “77wn,” he does
distinguish between destroying the nation directly by
wiping them out and destroying them indirectly by
removing His divine protection from them, thereby letting
them perish naturally in the harsh conditions of the desert.
We can therefore substitute this type of destruction for the
destruction caused by not bringing the nation to the
Promised Land as the second type of destruction, the one
Moshe referred to as “nnnwn.” Using the same numbering
system as above for reference, the sequence of events
would be as follows:

Originally, G-d was going to wipe them out directly
(1); after Moshe’s first prayer reversed that (2), it was only
that level of anger that had to be dealt with; then it was G-d
removing His divine protection (3) that Moshe reversed (4);
followed by his removing the anger that caused G-d to want
to remove His divine protection (5).

One advantage of this being the “destruction”
Moshe asked G-d not to do in his 40-day prayer is that this
prayer no longer has to have been offered before G-d was
willing to let the nation travel to the Promised Land, as
even if that was where they were headed, they wouldn’t
survive without G-d protecting them from the elements.

point of moving his tent outside the camp was to match G-d not
resting His Divine Presence on the nation, it would seem that Moshe
didn’t have to wait for the Mishkan to be built, and could have moved
his tent back into the camp right after Yom Kippur.
%% 1n Chapter Six (6.3).
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From this perspective, Moshe could have moved his tent
outside the camp before offering his 40-day prayer.

9.12 — Why a Different Destruction Makes a Difference

Abarbanel’s approach had been rejected because
once G-d had relented from destroying the nation, it
shouldn’t matter what kind of destruction He would use.
And this same argument can be made regarding the
destruction caused by not letting them go to the Promised
Land. Nevertheless, once we are distinguishing between
types of destruction because of how they are referred to
(77mwn vs. annwi), this issue isn’t as problematic, as they
become more than just different types of destruction; they
become different categories of destruction.'”® The words of
the 770% 0°11R (Sh’mos 32:14) would seem to be very relevant
here:
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0 This is especially true if we distinguish between destruction done
directly (0'T12) and destruction that is allowed to occur passively, such
as by removing divine protection or allowing them to wither away
over time in the desert (see Ramban on B’reishis 37:22, regarding the
difference between the brothers killing Yosef directly or throwing him
into a pit where he would die because of the snakes and scorpions in
it). However, our case isn’t exactly the same, as it was G-d who had
brought them out of Egypt and put them into a situation where they
would need His divine protection in order to survive, or need to be
brought into the Promised Land. Nevertheless, there is a difference
between wiping them out directly and not helping them survive, and
G-d had only committed to not destroying them directly after Moshe’s
first prayer.
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“Moshe prayed*"™ for two things, that [G-d] wouldn 't wipe
out Israel in His anger, and that He would keep His
promise to give them the Promised Land as an inheritance.
[But] his prayer was only half-successful, as ‘G-d relented
from doing the evil,” but did not yet promise that the nation
would make it to the Land of Canaan, /and wouldn 't] until
the 40 days that he fell [in prayer] before G-d.”

Although the only two direct requests in Moshe’s
first prayer'’? were that G-d should “reverse Himself from
the wrath of His anger and relent from [doing] the evil to
His people” (Sh’mos 32:12), and it would be difficult to
equate "reversing from the wrath of His anger" with
guaranteeing that the nation will make it to the Promised
Land, the 7mn% o1k may be considering the mention of the
promise to our forefathers as a request to fulfill that
promise. And even though that would mean there were
three requests (since Moshe mentioned two promises to the
forefathers), the promise to have a large number of
descendants would not really be separate from relenting
from destroying the nation*”. And if (only) relenting from

7 Referring to his prayer at the end of the first set of 40 days.

If we are to divide them in two, as opposed to it being one long
request (see footnote 137).

73 Since wiping them out would severely diminish their numbers.
Besides, even if there were now three requests, only one of them was
answered, so either way no guarantee of getting to the Promised Land
was made at that time.
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wiping them out meant that this was the only thing G-d was
committing to, with the request to reaffirm His promise to
bring them to the Promised Land being denied, it could not
be said that the type of destruction caused by not bringing
them to the Promised Land was included in G-d relenting
from wiping them out.

9.13 — The Missing Prayers

Another issue raised earlier was why, if the prayers
in Ki Sisa and Eikev were two separate prayers, each was
omitted from the other narrative. Since Moshe was trying to
keep that first prayer'™ under wraps, and only hinted about
it — for the first time — in his Eikev narrative, we can
understand why the text of that prayer is not included
(explicitly) there. But what about the 40-day prayer, which
we are now understanding to be either a request to bring the
nation to the Promised Land or a request that G-d not
remove His divine protection from them. Why wasn’t that
prayer included in Ki Sisa?

A P79 ,7IWE WRA W) LINN DIPRA 22wV 7APRa 021V 700 12T
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“The words of Torah are poor in their place and rich in
other places.” (Yerushalmi Rosh Hashana 3:5)

Generally speaking, something being omitted in one
place in the Torah is not considered problematic if it exists

7% The one in Ki Sisa.
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elsewhere in the Torah.'” It could therefore be suggested
that there is no problem with Moshe’s 40-day prayer being
left out of one narrative, as long as it appears in the other
one. However, this concept is usually used to explain
certain law details not being taught in one place, since the
necessary laws are included elsewhere. It may not apply to
missing pieces of narrative.

If we don’t want to rely on the Torah filling in the
missing piece of one narrative elsewhere, it can still be
suggested that the Ki Sisa narrative only included the parts
of the conversation between G-d and Moshe that made a
permanent difference. The threat to have the nation wither
away in the desert was not the originally intended
punishment (complete annihilation was). Nor was this
threat ever enacted, since Moshe’s 40-day prayer reversed
that. Therefore, because it was only part of an in-between
stage that never materialized, it was omitted in Parashas Ki
Sisa. In Parashas Eikev, on the other hand, when Moshe
was going through all the times the nation had angered G-d,
the anger that could have led to them perishing in the desert
was included with the other instances.

7> This could theoretically apply to us not being told that G-d

answered Moshe’s 40-day prayer right after the text of the prayer, the
way we are told that G-d relented from His plan to destroy the nation
right after the text of Moshe’s first prayer, since we were told earlier
in the narrative that G-d listened to Moshe’s 40-day prayer too.
Nevertheless, as will be stated shortly, this concept is usually meant to
explain why law details aren’t taught in a specific location, not why
pieces of narrative are omitted in some locations.
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At the end of the day, by building upon several
pieces from various commentators, including
differentiating between categories of destruction — to the
extent that even though G-d agreed not to wipe the nation
out completely Moshe still had to convince Him to bring
them into the Promised Land rather than letting them perish
in the desert — we may have found a way to explain how
the narratives are not contradictory, but complementary.
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Chapter Ten: 22T NN X1 2YTIN

10.1 — What Was Moshe Thinking?

After G-d told Moshe that He would send an angel
to lead the nation to the Promised Land (Sh’mos 33:2),
Moshe asked G-d to lead them Himself (33:12-16) instead.
However, this request is a bit puzzling considering why
G-d was sending an angel:
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“For I will not [rest My Divine Presence] in your midst,
because you are a stiff-necked nation, lest I wipe you out
on the way.” (Sh’mos 33:3)

This was repeated a few verses later, reiterated to
explain to the nation, which was upset that G-d wasn’t
going to lead them Himself, why He couldn’t:

LY TP Y anR DR 12 DR AR LR DR 'TOnRM
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“And G-d said to Moshe, ‘tell the Children of Israel [they]
are a stiff-necked nation; if I [rest My Divine Presence] in

[their] midst even for a moment, I will wipe [them] out.”
(33:5)

The danger of G-d leading them rather than an
angel was made very clear to Moshe; if He did, they would
be in mortal danger, and the very thing that Moshe had
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accomplished with his first prayer, that the nation would
not be destroyed, would be reversed. Didn’t Moshe believe
G-d when He told him (and then them) that He couldn’t
lead them to the Promised Land because if He did they
wouldn’t make it there?'”® How could Moshe ask G-d to
lead them if doing so was so dangerous?

10.2 — Trying to Understand G-d

It would therefore seem that when G-d hinted to
Moshe, on the last day of the first set of 40 days, that even
though the nation was still actively sinning, if he prayed on
their behalf He would relent and not destroy them, Moshe
realized that it is possible for G-d to remain angry and yet
not punish those He is angry with. And this is exactly what
happened, as G-d’s anger was not diminished after Moshe’s
first prayer, yet He didn’t destroy them — even though that
is what they deserved. Therefore, when G-d told Moshe

76 Even though G-d had already relented from wiping them out (and
the word used for destruction here is the same word G-d used while
they were still worshipping the golden calf, so it must refer to the
same kind of destruction), not resting His Divine Presence amongst
them so that He won'’t destroy them was still an issue, for two
reasons. First of all, even if His commitment not to wipe them out
would prevent Him from doing so, that same commitment would
prevent Him from creating a situation where He would have to destroy
them, so leading them Himself could not be an option. Secondly, the
commitment He made wasn’t to never destroy them no matter what,
but that He wouldn’t destroy them for this sin, and even then, that He
wouldn’t destroy them while keeping His distance. He never
committed to not destroying them even if He rested His Divine
Presence amongst them.
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that He couldn’t lead them because if He did He would"”’,

or at least might'"®, destroy them, Moshe was trying to
understand why G-d being in the nation’s midst made such
a difference. After all, 77123 ya8:7 92 X9n, G-d's honor fills
the whole world, and 7725 Ro> *19% 0w "X, G-d doesn’t
“forget” anything, so it’s not like G-d won’t know about or
remember their sin if He’s (symbolically) farther away.

7 The words “T"n2°31 72792 72YR TR ¥a7” imply that it would

definitely happen. If so, this danger should still exist even after the
third set of 40 days, as Moshe was only able to attain atonement for
that sin, not for any future sins, and with G-d dwelling amongst them,
another sin could bring about this same destruction. However, it is
possible that the third set of 40 days accomplished more than just
atonement for that sin; it set the precedent that atonement is possible
for future sins as well (see footnote 48). In that case, there was no
longer the same danger of G-d destroying the nation if they sinned, as
they would be able to atone for it, thereby restoring the relationship.
When speaking to the nation, G-d used terminology that applied then
(that they definitely would be destroyed), since there was no
atonement, or vehicle for atonement, yet.
78 As the words “9772 799K 19” indicate, since it only “may” happen,
but may not. When speaking with Moshe, G-d did not rule out the
possibility that, in the future, sinning while G-d dwelled amongst them
would not necessarily mean imminent destruction. This could explain
how being a “stiff-necked” people could be given by G-d as reason
why He couldn’t dwell amongst them and also given by Moshe as a
reason why He should; if Moshe was asking not only for atonement for
this sin but that atonement be possible for future sins as well, that
they were a stiff-necked people, and would likely need atonement
again, was a strong argument. Before the request that atonement
become possible was made, though, being a stiff-necked people was a
valid reason why G-d couldn’t dwell amongst them, as it was likely
they would sin again, which would, at the time it was said, mean they
would be destroyed.
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Why, if G-d can “bear their iniquity”'’® and not destroy

them under any set of circumstances, won’t He “bear their
iniquity” and not destroy them if He’s dwelling in their
midst? Don’t the arguments Moshe made (that they are His
people, whom He brought out of Egypt with a strong arm,
what the Egyptians will say, and the promises to the
forefathers) apply not only when G-d is distant from them,
but also when He is close to them?

It is therefore possible that this is precisely what
Moshe was asking when he said to G-d “7577 DX X1 °1y™73,”
inform me of Your ways; please explain to me how You
run the world. As Rabbi Yochanan said in the name of
Rabbi Yosi (B’rachos 7a), explaining what Moshe was asking
when He requested to be informed of G-d’s ways:
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“[Moshe] said before Him, Master of the universe, for
what reason are there righteous people who have a good
[life] and righteous people who suffer? Wicked people who
have a good [life] and wicked people who suffer?”

The contrast between people who live a good life
and people who suffer despite having similar levels of
righteousness is one of life’s mysterieslgo, and fits into the

7% Which has the connotation of proceeding despite the stain of the

sin still being there, as opposed to removing the stain left by the sin.
180 . .
Although reasons are given as to why this can occur, perhaps a
topic for a future publication.
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same category as why the same sin can, under certain
circumstances, bring about destruction, while in other
circumstances does not. Therefore, in order to understand
how G-d could have agreed not to destroy the nation
despite still being angry with them, yet say He would
destroy them if He dwelled amongst them despite there
being no difference in their level of righteousness or
wickedness, Moshe asked G-d to teach him how He runs
the world.

The connection between Moshe’s request to be
“informed of G-d’s ways” and his 40-day prayer needs one
more building block, after which we can attempt to
reconstruct how this prayer differed from his first prayer.
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Chapter Eleven: 122772 'n N2 \'7"

11.1 — Not Taking Yes for an Answer

Although it is clear that after G-d told Moshe He
would not lead the nation into the Promised Land, Moshe
asked Him to reconsider'®, and that (eventually) G-d did, it
is unclear when this reversal occurred. This lack of clarity
is due, in no small part, to a confusing exchange between
Moshe and G-d*®%:
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181 Although there is no explicit request by Moshe asking G-d to lead

the nation rather than an angel until the third set of 40 days (Sh’mos
34:9), G-d’s response, quoted here, makes it clear that somehow
Moshe’s request of WWTRI 1D T NX X1 W TIN was such a request. (How
this is so will be discussed in the next chapter.) | will just add that
included in G-d’s response, when He says He will do what Moshe
asked, are the words “Dwa qVTNI,” indicating that Moshe’s request of
“qUTNI” was the focal point of the request, and “knowing G-d” is
somehow inexorably linked to His dwelling in their midst, which
includes leading them.
'®2 The conversation began earlier, with Moshe trying to convince G-d
to lead the nation rather than an angel (see previous footnote); this
quote starts with G-d’s initial response.
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“And [G-d] said, ‘My Face will go, and I will lead"®® you.’
And [Moshe] said, ‘if Your Face is not going, do not
bring us up from here. And how will I know, in any case,
that | have found favor in Your eyes, [both] me and Your
nation? Is it not by You traveling with us, and we will
[thereby] be distinguished, [both] me and Your nation,
from all the nations that are upon the face of the
earth.”® And G-d said to Moshe, ‘I will also do this thing
that you spoke of, for you have found favor in My eyes,
and I will know you by name.” (Sh’'mos 33:14-17)

The way the part of the conversation quoted starts,
it seems as if Moshe didn’t hear, or at least understand,
G-d’s response. G-d says okay, He will go, and lead the
nation to the Promised Land, yet Moshe responds as if G-d
denied his request, telling Him that if He doesn’t change
His mind, he doesn’t want to go at all. There are three basic
approaches to explain what seems to be a disconnect

between what G-d said and how Moshe understood it'®.

183 See Sh’mos 32:34. Alternatively, “leave [you] be,” see Sh’mos

32:10.
184 At this point, there is a paragraph break, indicating a pause in the
conversation, which resumed at a later time with G-d’s answer. The
significance of this pause will be discussed shortly.
18 Theoretically, there are even more, such as understanding
prophecy as an experience rather than a conversation, with Moshe
continuing to state his case for why G-d should lead them even though
G-d already agreed to do so. Had G-d’s answer appeared in the text
after Moshe’s complete argument, we might have thought that the
entire argument, including Moshe’s insistence that they not go at all if
G-d doesn’t go with them, was necessary to convince G-d to go, when
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11.2 — Moshe Knew that G-d Said He Would Go

Rashi explains Moshe’s response to be a reiteration
of what G-d had said:
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“And [Moshe] said to Him. ‘This (Your going with us) is
what | wanted, because if it would have been with an angel,
do not bring us up from here. ”

Moshe understood that G-d had said He would go,
but was reiterating how important it was that He did. The
bottom line is that G-d agreed to lead the nation rather than
sending an angel. The biggest weakness of this approach is
that Moshe’s request during the third set of 40 days'®® was
“N2p2 ' R T, “please, G-d, travel within our midst”
(Sh’mos 34:9); if G-d had already agreed to do so, why would
Moshe need to request it again? Rashi seems to addresses

this question:

in reality, the part of Moshe’s request already stated (Sh’mos 33:13)
was enough. And the three approaches | will describe can be broken
down further, but | will leave it as three categories, with most
variations falling into one of the three. Each variation deserves a
discussion of its own, but I’'m sure by now you’ve had enough of my
tedious footnotes, so I'll leave things in a general sense rather than
breaking them down even further.
18 Most likely at the end of the 40-day period, after having said the a™
NIt every day and removing layer after layer (“jlwx1 lwxY 11ayn”)
of the stain left by the sin.
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“G-d, please travel within our midst. Just as You
promised, since You bear iniquity. And if [You are
concerned that] they are a stiff-necked nation, and they
[might] rebel against You, and You had said about this,
‘lest | destroy them on the way, * You will forgive our sins
[and won 't need to destroy us].”

Now that Moshe’s 40 days of non-stop supplication
had brought about the possibility of forgiveness, G-d’s
original concern about destroying them if He dwells
amongst them should be alleviated, and He can lead the
nation Himself rather than sending an angel. However, if
before the third set of 40 days it was still dangerous for G-d
to dwell amongst them, how could He have agreed to do
s0?*8” And if He had already agreed to do so (despite the
risk, or because He knew there would no longer be such a
risk), why would Moshe need to ask that He do so (or ask
in a way that makes it seem as if he is asking G-d to do
something He has already agreed to do)?

¥ tis possible that G-d wasn’t committing yet to lead the nation, but

to creating a situation whereby He could lead them. Knowing that He
was about to teach Moshe how to achieve atonement allowed Him to
make such a commitment.
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11.3 — It was a New Request

The second approach changes the request Moshe
made after G-d agreed to lead the nation to something
beyond what G-d had already agreed to. For example,
Ralbag, noting the change from the singular form to the
plural, says that initially G-d agreed to lead the nation for
Moshe’s sake (33:14), so Moshe asked that He do so not just
because of G-d’s relationship with him, but because of His
relationship with the entire nation (33:15-16). S’fornu
differentiates between leading the nation, by traveling in
front of them, and dwelling in their midst.*®® The major
issue with this approach is that G-d also agreed to this
second request before the third set of 40 days (33:17),
making Moshe’s request at the end of the third set of 40
days superfluous.’® S’fornu’s suggestion is also
problematic because there is no change in the language
between what G-d agreed to (33:14) and what Moshe
responded with (33:15) to indicate that it was a different
request.

'8 Other distinctions between what G-d initially agreed to and what

Moshe responded with are also suggested, but they will have the
same issue(s) to contend with.
189 Why the original concern that G-d would destroy them if He
dwelled among them didn’t stop G-d from agreeing to do so now is
only an issue because G-d agreed to do so before the third set of 40
days. Here too it can be suggested that G-d only agreed to the
additional request based on His commitment to create a situation (i.e.
atonement) that would allow it to happen, with Moshe needing to ask
for it once that took effect (and the atonement allowed it to happen).
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11.4- G-d Hadn’t Agreed Yet
The third approach is quoted by the Talmud*®;
2°1D 172w TV 0% 1NN ,awnb 3P 1% R TR NI 199 N1
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“My Face will go, and [then] I will do as you ask; G-d
was telling Moshe, ‘wait for Me, until My Face of anger
passes, and [then] [ will agree to your request.”

According to this, G-d never agreed to lead the
nation before the third set of 40 days. Instead, the
conversation went something like this:

Moshe: “G-d, please lead the nation Yourself rather than
sending an angel.”

G-d: “I can’t do that while I am still angry; if I do, | might
destroy them.”

Moshe: “In that case, please don’t make us start traveling
yet, because if You do, we will have to be led by the angel,
and we don’t want that. Rather, let us stay here at Mt. Sinai
until Your anger dissipates, so that when we do travel You
can lead us.”

G-d: “Okay. Here's the plan; I will let you get to know Me
better, and teach you how to calm My anger. After that, we
can head to the Promised Land together.”

190
B’rachos 7a; see also Targum Yonasan and lbn Ezra’s quote of Rav

Saadya Gaon.
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Aside from explaining the back-and-forth of the
conversation, this explains why Moshe had to ask G-d
again, at the end of the third set of 40 days, to travel with
the nation; G-d only agreed not to make them travel until
He could, or would, go with them. And that didn’t happen
until the end of that third set of 40 days, after Moshe
requested it.

109



110



Chapter Twelve: ABETTER ANSWER?

12.1 — Sometimes “No” is Better than “Yes”

One of the things we have seen from our discussion
is that G-d didn’t always do what Moshe asked of Him.
Moshe wanted G-d to “bear their iniquity” (Sh’mos 32:32),
but instead of agreeing to do so, “G-d sent a plague against
the nation for making the golden calf” (32:35). Not what
Moshe wanted to hear, but because it calmed G-d’s anger
somewhat, it allowed things to progress to the next step —
G-d agreeing to let the nation resume their journey to the
Promised Land (33:1),** albeit led by an angel. Moshe
wanted G-d to lead the nation instead of the angel, but until
His anger had fully dissipated, G-d wouldn’t do it, so that
He wouldn’t destroy the nation with His anger. Was there
another request that G-d didn’t agree to? Let’s recap the
story line, based on what we have seen so far.

On the 17" of Tamuz, which was the 40™ day of
what was supposed to be the only 40-day period, the
nation®? started worshipping the golden calf. G-d tells
Moshe about it, and asks him not to pray on their behalf,
because He wants to destroy them. Taking the hint, Moshe

1 Before the plague, G-d was either unwilling to let them go there, or

too angry to mention the Promised Land by name (see Ramban on
32:34).
%2 Or at least some members of the nation, perhaps only the newly
converted “21 21Y.” Nevertheless, the rest of the nation wasn’t
innocent either, as they donated their jewelry for it, and didn’t stop
those who worshipped it from doing so.
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immediately asks G-d not to destroy them, citing several
reasons why doing so would be problematic. Although
Moshe doesn’t ask G-d to forgive them — because they are
still sinning — he does convince G-d that no matter how
angry He is, wiping out the nation He took out if Egypt
should not be an option. Before Moshe descends, he has
already accomplished a lot, buying time to try to repair the
damage, and making sure the nation will survive.

After destroying the golden calf and punishing
those who committed the most grievous sins, Moshe was
hoping he had repaired enough of the breach to resume the
nation’s mission, picking up where things had been before
the sin. Even though he knows things aren’t really the
same, he goes back to Mt. Sinai, and asks G-d to “bear their
iniquity” and allow them to continue to the Promised Land
without needing any further punishment, but is rebuffed.
Instead, he is told there is still much more punishment to
come (“DNXuN Q7YY NP ,*TPD o), but at least the
nation can resume its journey to the Promised Land. It
won’t be the same, though, because instead of G-d leading
the way and dwelling in their midst, an angel will lead
them. Moshe is told that it has to be this way, because G-d
is still angry with the nation'*®, and if He were to rest His

193 Although not as angry as He had been, as before Moshe’s prayer

(and even afterwards until the sinners were punished), G-d would
have destroyed the nation even if he wasn’t dwelling in their midst,
while now He would only destroy them if He was dwelling amongst
them.
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Divine Presence amongst them, he will*** destroy them.
Since He has already agreed not to destroy them, He has to
keep His distance from them in order to keep His word.

Upon hearing this, Moshe moves his tent outside
the camp, wondering why it makes a difference whether
His Divine Presence is amongst them or not. Their sin is
the same. G-d knows about it either way. If He can “bear
their sin” and not destroy them from a distance, why can’t
He do the same while leading the nation? What does G-d
“keeping His distance” even mean, since He is
omnipresent? Wanting to understand G-d better, as well as
desperately wanting Him to dwell amongst them again,
Moshe embarks on a 40-day prayer to ask G-d to help him
understand Him better, especially how He runs the world,
hoping to be able to convince G-d to lead the nation
without the risk of destroying them in the process.

This 40-day prayer is two-pronged. Moshe asks G-d
why, from a theological perspective, He can’t dwell
amongst the nation without destroying it if He is okay with
not destroying it from a distance. At the same time, Moshe
is also asking G-d, from a practical standpoint, to dwell
amongst them, yet not destroy them. After all, the same, or
similar, reasons why G-d shouldn’t destroy them no matter
what also apply when He is in their midst. Yes, there are
slight differences between Moshe’s arguments on the 17"
of Tamuz as to why G-d shouldn’t destroy them at all and
why He shouldn’t destroy them even if He is within their

P4 or might.
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midst, such as where they would be killed (in the
mountains, referring to the area around Mt. Sinai, or in the
desert, after they leave Sinai) and whether the Egyptians
would only say that He took them out of Egypt to wipe
them out or also say that He is unable to bring them to the
Promised Land. The bottom line, though, is that G-d cannot
destroy this nation, whether He leads them or an angel
leads them.

Because this prayer combines the reasons why G-d
should not destroy the nation with Moshe’s request that He
dwell amongst them, it is a very different prayer from the
one offered at the end of the first set of 40 days. Moshe
didn’t include that first prayer in the narrative in Parashas
Eikev because he had never told the nation that he prayed
for them before descending Mt. Sinai, and didn’t want to
make it obvious now that he had done so either.

Because Moshe was telling them how angry G-d
had been with them, to the extent that G-d had said (before
his first prayer) that He would destroy them, and also that
he (Moshe) needed to pray for 40 days and 40 nights'® to
try to bring that anger down another level, he shared with
them the text of his 40-day prayer; “do not destroy Your

nation,” even if You are dwelling in its midst'®®, and here’s

% The middle set of 40 days, whether they were spent in the camp or

atop Mt. Sinai.

1% Moshe didn’t share the second part of the equation, “even if You

dwell in its midst,” explicitly because he wanted it to be able to be

understood as the prayer that convinced G-d not to destroy them

(since he wasn’t telling them explicitly about the first prayer). Besides,
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why You shouldn’t. This prayer is referenced, and quoted,
in both narratives. In Ki Sisa, the focus is on his request
that G-d lead the nation rather than an angel, as well as the
theological aspect of how G-d runs the world (“nX X3 "7
7977”), whereas in Eikev it’s on the practical aspect of not
destroying them (“nv nnwn 5x”) even if He dwells
amongst them. Despite it being a different prayer than the
first one, it is similar enough to be presented in Parashas
Eikev in a way that it can be understood to be the prayer
that convinced G-d not to destroy the nation, a prayer
purposely omitted there. But because they were different
prayers, Moshe purposely used a different term for
destruction, “rnnw:,” when describing what he had asked
G-d not to do in this prayer, rather than the term he had
been using to describe G-d’s original threat, “amawn.”’

Moshe’s goal, aside from understanding G-d better,
was to convince G-d to lead the nation no matter what —
even if He was still angry with them — without destroying
them. Did Moshe accomplish his goal? Yes, and no. G-d
did not give in regarding dwelling amongst them even
while He was still angry, which is why it doesn’t say

the request to not destroy them while dwelling in their midst even
when angry was denied, so there was no need to share this detail with
them, at least not here.
7 f the reason G-d originally said He couldn’t lead the nation was
because He would destroy them if they sinned any more (as opposed
to destroying them because of the sin they had already committed),
the change of term for “destruction” could reflect the fact that it
wouldn’t be an immediate destruction, whereas G-d’s original threat
was immediate destruction.
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directly that this prayer was answered. However, he was
given a better answer than the one he was hoping for, that
G-d would teach him how to calm His anger so that He
could dwell amongst them without risking destruction. In
the end, “G-d did listen to him that time as well,” albeit not
the way he thought he would be answered.*®

Until Moshe was taught how to calm G-d’s anger,
G-d couldn’t commit to leading the nation. Therefore, when
Moshe insisted that G-d has to lead them (Sh’mos 33:16),
there was no immediate response. The paragraph ends. It
was only in a separate communication that G-d told him “I
will do this thing for you as well.” Not that He would dwell
amongst them even when angry, but that he would answer
Moshe’s request to know G-d, and by knowing G-d, he
would also learn how to diminish His anger. Then, by
diminishing G-d’s anger, G-d would be able to dwell
amongst them, which was what Moshe was trying to
accomplish.

12.2 — Wrapping it Up

When the middle set of 40 days ended, G-d was still
angry, but He had made several commitments. He wouldn’t
destroy the nation, something He had committed to at the
end of the first set of 40 days. He would make sure the
nation reached the Promised Land, which He had agreed to
before Moshe’s 40-day prayer. And He would help Moshe

1% See footnotes 109 and 111, regarding an issue being resolved in a

way other than how it was requested still being considered an
“answered prayer.”
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know Him and understand Him better, which would enable
him to diminish G-d’s anger, thereby allowing G-d to dwell
amongst them and lead them to the Promised Land. Since
everything was falling into place, G-d told Moshe to carve
out new Luchos, as by the end of the third 40-day session,
they would replace the ones Moshe had broken 80 days
earlier.

And so it was. G-d taught Moshe what He was all
about, as expressed in the m7» 2", and Moshe was able to
remove what was left of G-d’s anger. By removing His
anger, “G-d no longer wanted to destroy™® you,” even
when dwelling amongst them, something that was only
accomplished at the end of the third set of 40 days. And
once this was no longer an issue, Moshe was able to ask for
what he was trying to achieve all along, “1127p2 "7 X1 79>,
that G-d would once again rest His Divine Presence on His
nation. “N777 o¥92a 23 R 71 ynw,” and G-d listened to him
that time as well.

199 Using the same word used for destruction, “nnnwn,” that Moshe

used when describing his 40-day prayer, since it was a request that
G-d not destroy them just because He was within their midst.
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